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preface 

T HE late Dr. Maurice Winternitz was the foremost 
in that galaxy of German orientalists who have by 
their researches and publications rendered yeoman service 
to the cause of Sanskrit literature and made a valuable 
contribution to the understanding of Indian Culture. 
During his whole life this great savant tirelessly laboured 
to serve the noble cause of Indological studies by writing 
books and essays and editing numerous works dealing 
with the various aspects of Sanskrit and Prakrit literature. 
His "History Of Indian Literature” will always 
stand as an immortal pillar to his fame bearing testimony 
to his intense devotion to learning and scholarship. The 
work will be read with respect and admiration so long as 
even one student of Sanskrit literature lives on this earth. 

In that monumental work Dr. Winternitz has drawn 
a graphic and authoritative outline of three extremely 
rich secular literatures written in three main languages of 
the old Indo-Aryan family, namely, Sanskrit, Prakrit and 
Pali, and dealing with three distinct strands of the Indie 
culture, the Brahmanic, the Jainist and the Buddhist. It is 
no mere accident that he wrote the great composition in 
his own national, the German, language. He had an 
almost equal mastery of the English language, and he 
was no doubt aware that most of those who would 
make use of his book were English-knowing rather 
than German-knowing. Still he preferred, like most 
other German scholars to enrich his own mother tongue 
by publishing his magmirn opua in the German language. 
In doing so he was in effect paying homage to the spirit 
of Indo-Germanic culture and acting upon his supreme 
faith in Aryan ideology. 
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As soon as I became acquainted with the second part 
of that great work, the part that deals with the Literature 
of the Jains I came to have a natural desire to get the 
portion translated into either Hindi or Gujarati. I was 
not, however, able to find a proper Hindi or Gujarati 
knowing student who would at the same time be so well 
versed in the German language as to be able to correctly 
grasp the spirit of the original and honestly render it into 
the Indian language. I thought of and actually commenced 
learning the German language myself, but could not make 
mueh progress partly because I was not able to give to the 
study the necessary time, being busy with my own literary 
studies and researches, and partly on account of the want 
of a proper guide. The failure to make a great headway 
in the study of German language consumed me, on the 
contrary, with a curious but intensively keen wish to visit 
Germany and quench my insatiable thirst for knowledge 
by establishing a direct contact with the intellectual 
luminaries of that country. To my great amazement and 
delight I was, by the grace of God, actually able to fulfil 
that wish and to visit Germany in the year 1928. 

I had at the time no good knowledge of any European 
language, for the study of English I had for political reasons 
abhorred and detested and my progress with German 
had been highly inadequate. In Germany I understood 
for the first time that it had been a mistake to run away 
from English in that way. I began learning both English 
and German at the same time and made fair progress 
with both, more perhaps with English, as I had had 
some previous knowledge of that language, which I had 
then begun for political reasons to detest 

My study of the German language was rudely dis¬ 
turbed, for I began to be impelled by a desire to take part 
in the national movement and to speak on national and 
cultural matters. The tempo of events drove me back to 
India sooner than I had planned to return and in obedience 
to my cherished ambition I courted imprisonment by 
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joining the struggle for Svardjya . I thought I would be able 
to oontimie my study of German language in the Jail and 
to slowly add to my knowledge with the help of books 
that I had brought with me from Germany; but in the 
"Nasik Jail, where I was imprisoned, I was more lucky in 
getting as my associates the late Seth Jamnalalji Bajaj, 
Sjt. K. M. Munshi, and others whose contact I had greatly 
desired and with whom I found mere delight in discussing 
the deeper aspects of Indian culture and history and 
various problems of Sanskrit and Gujarati literature, more 
■ffcui in reading the elementary books of German which I 
had with me. My pursuit of German for the time being 
was given up. 

After my release from the Nasrk Central Jail, fate 
willed that I should accept the Directorship of the Jaina 
Academy founded by my honoured friend, the late Babu 
&hri Bahadursinghji Singhi of Calcutta at Vishwabhaiati, 
Shantiniketan, the educational tirtha established by the late 
Gurudev Rabindranath Tagore. Immediately after my 
assumption of the Directorship I started the Singhi Jain 
Series through the munificence of Babuji. Among the 
•objects of this series I specifically mentioned the bringing 
to light of the original Sanskrit works and the publication 
of translations made into English, Hindi or Gujarati by 
scholars of the valuable works written in the German .and, 
French languages by the eminent scholars of Jain 
literature. As the eleventh volume in the series I had the 
satisfaction of publishing an English translation made by 
my learned friend, Dr. Manilal Patel, of Dr. Buhler’s 
classical German work entitled the “Life of Hem- 
chandra”, the well-known doyen of Jain scholars and 
the greatest luminary in the firmament of Jain literature. 
To this English translation Dr. M. Winterxitz on my 
request contributed a valuable preface. 

I took this opportunity of addressing Dr. Winter- 
NITZ with regard to the section on Jain literature in his 
"History of Indian Literature” winch I had the 
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desire to get translated into the English language. 
Dr. Winternitz informed me that an English translation 
of the entire book was being published by the Calcutta 
University and was already in the press; but he offered 
to send me for publication a short dissertation in English 
which he had written some years ago giving a short 
outline of the history of Jain literature such as might 
be useful to a student who wished to obtain a cursory 
view of the subject. On my wishing to publish it, he 
sent me the article by post. 

Just then I shifted my headquarters from Shanti- 
niketan to Ahmedabad, and Dr. Winternitz’s article 
unfortunately got mixed up in a huge mass of files in 
the course of the shifting. I was naturally grieved over 
it, the more so because about that time Dr. Winternitz 
himself passed away from this world. 

Luckily Dr. Winternitz’s valuable article was 
discovered last year as I was looking through my old 
files and papers, which were brought form Ahmedabad to 
the Bharatiya Vidya Bhavan in Bombay. My joy was 
boundless and I immediately decided to restart the Jain 
Sahitya Sams'odhaka Granthamala, which I had inaugura¬ 
ted more than 25 years ago but which I had discontinued 
on account of various reasons. I have now, great pleasure 
in placing this essay into the hands of scholars through 
this series. 

Dr. Winternitz's copy, which he sent to me, is 
a type-written script wherein the learned Doctor has 
himself in his own handwriting made several amenda- 
tions and alterations and written in the Nagarf script 
the Sanskrit verses quoted in the text. I naturally value 
the copy very greatly. The text of the essay in this 
book is based completely on that typescript. 

The perusal of the essay establishes that Dr. Wint¬ 
ernitz had,composed it as an outline before writing the 
detailed chapter in the " History of Indian Litera- 
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TUBE “ in its final form. This essay was first written 
before-about 1920, although certain improvements and 
alterations were made in it afterwards. I may mention 
here with a certain amount of pride that Dr. Winternitz 
welcomed the new theory about the date of Haribhadra 
Suri which I had formulated in my Sanskrit essay 
entitled and which I had presented 

to the First Oriental Conference held at Poona in 1919 
(Ref. footnote on p. 10 of this book). Following him 
Dr. Jacobi also had accepted this theory and whole¬ 
heartedly supported it revising his own, 

The essay attempts to give only a brief outlinear view 
of Jain literature, but its account of the various principal 
and subordinate parts of Jain literature is at once 
authoritative and mature. As such it is bound to serve 
as a highly useful guide to a student of the subject before 
he proceeds to the detailed analysis of the exhaustive 
account of Jain literature in the" History of Indian 
Literature ”, 

I may parenthetically add that as a matter of fact 
even the exhaustive chapter in the “History of Indian 
Literature" gives but a sketchy occount of the enormous 
wealth of Jain literary genius. Its vastness and variety 
is staggering. Dr. Winternitz has given prefatory 
descriptions of the few Caritas, Kathas, and other forms 
of literature in addition to the usually known canonical 
works and treatises bearing on them. There are hundreds, 

. nay, thousands, other literary works of which Dr. 
Winternitz has made no mention and had obviously 
no knowledge, which are still lying hidden in the Jain 
Bhandars awaiting the birth of another Winternitz who 
would work on them with patience and industry. Indeed 
for a correct portrayal of the history of Indian civilisation 
during the last 2000 years it would be quite impossible to 
think of any other literature which could produce vast, 
varied and rich materials at all comparable to the hidden 
treasures of Jain literature. 
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The motivating spirit of Jain literature is trigMy 
AOCiaS and. spiritual, jainism aims at the redemption of the 
Individual as well as the group from all kinds of human 
•misery, It has as its goal the spiritual uplift of every 
living feeing. It unequivocally preaches the practice of 
•non-injury to all living -organisms. 

From the vast treasure of Jain literature it would be 
quite easy to find out numerous thoughts and Statements 
which can quite usefully guide the leaders of the United 
Nations today in the performance of their duty to restore 
peace and order to the wax-weary world, Dr. Wintek- 
kitz has drawn pointed attention in this essay to an 
utteranoe of the Jam Aeharya Somadevasuri in his 
Nltivakyamrta . 

jt irnuBrurfran *3* \ 

The war-mongering ammunition manufacturers and 
army commanders have no right to participate in the 
deliberations which are aimed at the establishment of 
enduring peace and order in the world. Wax-mongering 
leaders have a natural hankering after war, and if true 
peace is to "be established ‘between the nations the peace 
conference must fee -constituted by peaceful and peace- 
loving citizens. While taking note of that precept -of 
Nltimbymiirta, Dr. Winternitz who took it to be fully 
sgnificent, has -thus mentioned in -this essay ;— 

“ Much blood-shed would have been avoided and 
Europe would have been spared infinite misery, if during 
the last years Somadeva’s wise rule had alwa3 : s been 
followed—“ Military authorities should not be authorities 
«a (political) counsels ”—p. 46. 

Eh'. Winter nitz had written his essay during the 
years just following the last world war, and as he passed 
away before the commencement of the second he was 
spared the bitter experiences of all-pervasive horror that 
typified the recent war. But lie tacitly stated, and we 
are ourselves realising today, that war ministers can never 
be fruitfully made to join the deliberations of a peace 
conference. 
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The emancipation of mankind from the miseries 
that human flesh is heir to is possible of achievement 
only by positive action on the part of these who cherish 
the thoughts embodied in the following stanza which 
is constantly recited at all Jain congregations and on 
all important occasions: 

sm vr^rfnt ir^r?g srr »” 

May all be happy; may all be healthy; may all 
realize good; let no one be miserable. 

* 

In conclusion, I must not foTget to convey my 
sincere thanks to my learned colleage. Dr. A. S. Gopani, 
Professor, Singhi Jain Shastra Shikshapith of the Bharatiya 
\idya Bhavan, for the trouble he has taken in correcting 
proofs and preparing the index and seeing this book 
through the press. 

N V W JINA VIJAYA MUNI 
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THE JAINAS 

In the History of Indian Literature 

§ 1) Brief Survey of the contribution of the Jainas 

I T would take a fairly big volume to give a 
history of all that the Jainas have contri¬ 
buted to the treasures of Indian literature. When 
Albrecht Weber wrote his famous Lectures on 
the History of Indian Literature (second German 
Edition 1876) he only referred in a note to the 
Jaina Caritras and their importance for the 
history of India, with a passing reference to the 
8'atrunjaya Mahdtmya . He mentioned in a note 
the atomistic theory of Jaina philosophers, as 
found in the Bhagavatl. Besides these notes he 
devoted a whole page to the sacred books of 
the Jainas and in a long note he pointed out 
what great importance the Jainas have had for 
Sanskrit Literature, especially for grammar and 
lexicography. He mentioned the great Hema- 
cahdra and his Yogas ast ro, which shortly before 
Professor Windiseh had made known by pu¬ 
blishing the text with a German translation. 
1 J 
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2 ] JAINAS IN INDIAN LITERATURE 

That was all, 1 -but it was more than later writers 
on Indian Literature had to say about the Jainas. 
The brilliant and much-read book on the Litera¬ 
ture and Culture of India by Leopold von 
Schroeder, published in 1887, devotes half 
a page to the sect of the Jainas without even 
mentioning anything about Jaina literature. 
Professor A. A. Macdonell in his useful History 
of Sanskrit Literature, published in 1900, has a 
few stray remarks on Jaina religion, without saying 
anything about the literature of the Jainas. He 
gives the titles ofHemaehandra’s grammatical 
and lexicographical works without even mentioning 
that Hemacandra was a Jaina, A. Baum¬ 
gartner in his learned compilation “Die Litera- 
turen Indiens und Ostasiens” (forming part of 
a voluminous “Geschichte der Weltliteratur, ” 
third and fourth edition, 1902) devotes four pages 
to the Jainas and their literature, winding up 
with a quotation from E. Washburn Hopkins’ 
“ Religions of India, ” where it is said that the 
Jainas have no literature worthy of that name. H. 
Oldenberg in his Essays on the Literature 
of Ancient India ( Die Literatur des alten Indien) 
published in 1903 disposes of the Jainas in three 
lines. R. W. Frazer in his “Literary History 
of India” (1898) has well pointed out (pp. 310 f) 

1 Weber has -trail made up for this deficiency of his book 
(whioh -was not his fault, but simply due to the state of 
knowledge at his time ); for he was the very pioneer of 
Jaina studies by his account of Jaina literature in the 
“Indisohe Studien” Vols. 16 and 17 (1883-85) and in 
his Reports on Jaina Manuscripts in the Royal .Library 
at Berlin (1888-91 ). 
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writer’s thesis 


[3 

the great influence the Jainas have exercised 
on the Dravidian literature of the South. “It 
was through the fostering care of the Jainas, that 
the South first seems to have been inspired 
with new ideals, and its literature enriched with 
new forms of expression”. And he quotes the 
words of the great Dravidian scholar Dr, Pope 
who said that the “ Jain compositions were clever, 
pointed, elegant, full of satire, of wordly wisdom, 
epigrammatic, but not religious.” But though 
he acknowledges the debt of Dravidian literature 
to the Jainas, he has nothing to say about Jaina 
literature and its place in the Sanskrit and Pra¬ 
krit literatures of India. 

§ 2) Statement of the Writer’s Thesis 

When I began in 1913 to write the second 
volume of my History of Indian Literature 
it was clear to me from the beginning that 
I should have to devote a whole section to 
Jaina literature. I had to avail myself of the 
labours of A. Weber, H. Jacobi, E. Leu- 
mann, Ramkrishna Gopal Bhandarkar, 
A. Guerinot, Buhler, R. Hoernle, Joh. 
Her tel, and many others, and at least some 
of the most important text publications issued 
by the Jain community were accessible to me. 
And it is only due to the limited space at my 
disposal that I could not treat the sacred literature 
of the Jainas as fully as I should have liked 
to do, but had to content myself with devoting 
to it about 70 printed pages. But I have treated 
in these pages only the religious literature, 
while reserving the non-religious poetical and 
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4 ] JAIN AS IN INDIAN LITERATURE 

scientific literature of the Jainas to the 3rd 
volume of my book. I am, however, fully aware 
that I was not able to do full justice to the 
literary achievements of the Jainas. But I hope 
to have shown that the Jainas have contribu¬ 
ted their full share to the religious, ethical, 
poetical, and scientific literature of ancient India. 

Here I only wish to give a short summary, 
a bird’s eye view, as it were—of the most 
important contributions the Jainas have made 
to almost all departments of Indian literature. 
I do not intend to speak here of the sacred 
literature as far as it is concerned with Jaina 
worship and dogmatics. But even this sacred 
literature contains much that—apart from its 
importance for the history of religion—must be 
valued also from a literary point of view as part of 
the general literature of India. 

§ 3) Ascetic Poetry and its Characteristic Features 

In several books of the Jaina Siddhanta we 
find a number of texts, both prose and poetry, 
which belong to what I have called Ascetic 
Literature or “ Ascetic Poetry I may be allowed 
to say a few words about what I mean by this 
term. 


1 If I am not mistaken, Professor E. leumann {Zeitsch- 
riftder Deutsehen Morgeniand, Gesellschaft 48, 1894, pp. 
65if) was the first to speak of a “Parivrajaka Litera¬ 
ture ” though not quite in the same sense as I use the 
term “Ascetic Literature”. See my lecture on “Ascetic 
Literature of Ancient India” in some problems of 
Indian Literature (Calcutta University Press, 1925), 
pp. 21 ff. 
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It is a general habit among writers on Indian 
literature to describe everything that is not 
either Buddhist or Jaina literature as « Brahma- 
nic , Now, I do not think, that this terminology 
does justice to the facts of Indian literary history. 
In Buddhist texts we constantly read of “ Samanas 
and Brahmanas ", just as Asoka in his inscriptions 
speaks of samana-bambhana, and as Megasthenes 
makes a clear distinction between “Brchmanas” 
and “Sarma'nas" This shows clearly that at 
least four or five centuries before Christ there 
were in India two distinct classes of representatives 
of intellectual and spiritual life. And I believe 
to have shown that these two classes of intelle¬ 
ctuals have each developed a literature of their 
own. Even before there was such a thing as 
Buddhist or Jaina literature, there must have 
been a Samana literature besides the Brdhmanic 
literature. Numerous traces of this Samana 
literature are to be found in the Epics and in the 
Puranas. Its characteristic features are the 
following. It disregards the system of castes and 
aSramas; its heroes are, as a rule, not gods and 
Rsis, but kings or merchants or even Sudras. 
The subjects of poetry taken up by it are not 
Brahmanie myths and legends, but popular tales, 
fairy stories, fables and parables. It likes to 
insist on the misery and sufferings of Samsara, 
and it teaches a morality of compassion and 
Ahimsa, quite distinct from the ethics of Brahma¬ 
nism with its ideals of the great sacrificer and 
generous supporter of the priests, and its strict 
adherence to the caste system. 
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JAINAS IN INDIAN LITERATURE 


§ 4) dose connection between Jain Literature and 
Post-vedic Literature established 

Many pieces of this ascetic poetry are to 
be found in the Mcthubhurata, especially in its 
Xllth, book. One of these, for instance, is the 
beautiful Itihasa-Sanwada of Jajali and Tuladhara 
( Mahabharata XII 261-264), where the shopkee¬ 
per of Benares Tuladhara teaches the Brahzoana 
Jajali “the eternal religion of love” 

. 

I mention also the fable of the Hunter 
and the Pigeons ( Mahabh . XII, 143-149), the 
legend of Mudgala (Mahabh. Ill, 260 f.); the 
V idurahitavakva ( Mahabh . V. 23-40) and other 
sections of the Mahabharata, in which Vidura, 
who is of doubtful birth 1 propounds lessons of 
morality which are far more in accordance with 
Jaina or Buddhist than with Brahmanie ethics. 
These and many other passages found in the 
Mahabharata and in the Puranas might just as 
well have their place in any of the Jaina or Bud¬ 
dhist canonical books. In many cases verses and 
Itihasa-Sarpvadas of the Mahabharata have actually 
been traced in Pali Gathas, and some Itihasa- 
Samvadas the Mahabharata has in common with 
Buddhist or Jaina books or with both. A very 
remarkable example of the latter is in the fine 
dialogue between a father and his son in the 
Mahabha/rata XII, 175 (repeated XII, 277), 
which occurs also-with variants-in the Markandeya- 
Purdna Xff., in the Buddhist Jataka (Nr. 509 in 

1 He says himself in Mbhar. V. 40, 5: sru?: ( 
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JAINA and post-vedic LITERATURES [ 7 

Faiisboll’s edition), and again in the Utta/rajjha- 
yana Sutta (Adhy. XIV) of the Jainas. In 
all these texts the father—in the Mahabharata 
a Veda-studying Brahmana, in the Buddhist and 
Jaina versions a Purohita—recommends the 
Brahmaiiie ideal, according to which a man should 
first study the Veda as a Brahmaearin, then 
fulfil the duties of a householder, and only in 
his old age retire to the woods to lead a hermit’s 
life; while the son 1 shuns this ideal: seeing 
that the world is constantly harassed by death 
and old age, he prefers to retire from this world at 
once and to seek emancipation by following the 
ascetic ideal. It is just possible, that this poetical 
dialogue is either of Buddhist or of Jaina origin, 
and has come to bo included in the Epic and 
Puranie literature at some later time. But 
it seems to me more likely that it belongs to 
a much older stratum of ascetic literature, from 
which both the Buddhist and the Jaina, as well as 
the Epic and the Puranie texts are derived. 

The same applies to many other stories, 
ballads, dialogues, groups of verses and especially 
single gathas, which we find (in different versions) 
both in Jaina and in Buddhist literature, and 
sometimes also in Epic or Puranie texts. Thus we 
find in the Mahabharata (XII 178, 2) the famous 
saying of King Jan aka of Mithila, after he had 
adopted ascetic life: “ How boundless is my 
wealth, as I possess nothing! When Mithila is 
on fire, nothing that is mine will be burnt, ” The 
same verse occurs in the Jataka Nr. 5S9, gatha 

1 In tbs UUarajjhayaw there are two sons. 
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125, and again in the IX Adhyayana of the 
Uttarajjhayana —from a literary point of view 
perhaps the most interesting book of the Jaina 
canon—, in the beautiful ballad of King Nami, 
where the ascetic ideal is contrasted with that 
of the warrior and ruler. This is one of the 
Paccekabuddha legends, which J. C h a r p e n t i e r l 
has traced in Buddhist and Jaina literature. 
These are stories of Kings who have retired 
from the world, after having been reminded of 
the transitoriness of life or of the pleasures of 
peace of mind, of the evils of greed and lust 
by some insignificant event, such as the sight 
of a mango-tree deprived of its fruits, or of 
two vultures fighting for a bit of meat and 
lacerating each other, or of a bull running towards 
a cow and being pierced to death by another bull. 
All these legends belong to the ascetic literature 
of ancient India. Other legends of this kind occur 
in the XII Adhy. of the Uttarajjhayana , which has 
been shown by J. Charpentier (Zeitschrift 
der D. Morgenl. ges. 63, 171 ft.) to have its 
counterpart in the Matahga-Jataka (Nr. 497), 
and again in the XIII. Adhy. of Uttarajjha- 
yana where we meet with the legend of Citta 
and Sambhuta, which E. Leumann has long ago 
traced in the Buddhist Jataka Nr. 498 and in 
two other Jaina versions. 5 One of the most 
interesting pieces in the Jaina Angas is the Paesi 

1 Studien zur indischen Erzahlungsliteratur I. Facceka* 
buddhageschichten, Uppsala 1908 and Zeitschrift der 
Deutschen Morgenl. Ges. 66, 38 ff. 

2 Wiener Zeitschrift fur die Kunde des Morgenlandes 5 , 
111 ff.; 6, Iff. 
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NARRATIVE LITERATURE OF THE JAINAS [ 9 

dialogue iu tlie Rdyapasenaijja , a Buddhist version 
of which is the Paydsisutta of the Dlghanikdya 
Nr. 23. The original may in this case be the 
Jaina dialogue, but it is also possible that both 
have to be derived from an older Itihasa-Samvada, 
forming part of the ancient ascetic literature. 

Both in the Ayaramgasutta and in the Suya- 
gadiXTyga we find many verses which in form 
and contents could just as well be included in the 
Buddhist Suttanipdta or Dhammapada. These 
also belong to the Samana literature of ancient 
India. We see, then, 

that in the sacred texts of the Jainas a great part of 
the ascetic literature of ancient India is embodied, which 
has also left its traces in Buddhist literature as well as 
in the Epics and Puranas. Jaina literature, therefore, is 
closely connected with the other branches of post-Vedic 
religious literature. 

Future research will have to show, how much 
of this literature is the original work of Jainas, 
and how much the Buddhists or other sects 
have contributed to it. 

§ 5) Rich Narrative literature of the Jainas 

I have already mentioned that ascetic poetry 
likes to take its subjects from popular tales, fairy 
stories, fables and parables. Now the Jainas have 
always had a special liking for any kind of popular 
poetry, especially folk-tales. Jaina literature, 
both canonical and still more non-canonical, is 
a very store-house of popular stories, fairy tales, 
and all kinds of narrative poetry. I need only 
refer to the numerous publications of my friend 
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Prof. Hertel 1 who has shown, 

how much the Jainas have contributed to Indian 
narrative literature in prose and verse. Always fond 
of story-telling, the Jainas were good story-tellers 
themselves, and have preserved to us numerous Indian 
tales that otherwise would have been lost to us. 

Some remarkable versions of stories, known 
also from other sources, and many new tales 
are found already in the Ahgas & still more in the 
Commentaries { Niryuhtis, Bhdsyas, Curnis, etc.). 
Some interesting Jaina versions of Epic and 
Puranic stories, such as the legend of the sons 
of Sagara and the descent of the Ganga, occur in 
Devendra’s commentary on the Uttarayhayaria, 
where we also meet with a version of the Krisna 
legend. The latter is already referred to in the 
eighth Anga. A very curious version of the tale 
of Draupadi and her five husbands is found in 
the Ndyddhamma-kahdo, the sixth Ahga. The 
most important commentaries, in which numerous 
and most valuable tales of all kinds are stored 
up—much like the stories in the Buddhist Jataka 
or Ghammapada Commentaries-, are those of 
H aribhadra, whom we now have to date as 
early as the 8th, century A. D 2 ., Silanka (9th 
cent.), Santisuri and Devendra( 11th cent.). 


1 In his latest publication "On the Literature of the 
Shvetambaras of Gujarat (Leipzig 1922)” Prof. Hertel 
says “ that during the middle-ages down to our days the 
Jainas, and especially the ^vetambaraa of Gujarat, 
were the principal story-tellers of India”. 

2 See Muniraj shree Jinavijaya, the Date of Haribhadr a 
Suri (read at the first Oriental Conference, November 
1919, Poona), published in Jaina Sahitya Samgodhaka 
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NARRATIVE LITERATURE OF THE JAINAS [11 

Of great importance are also the Kathdnakas , 
tales of a more popular character which are 
intended to serve at the same time the purpose of 
religious edification and of telling amusing stories, 
such as the Kdlakacdryakathanaka ' the Uttamar 
caritrakathdnaka, the Campakasresthikathdnoka and 
Palagopdlakathdnaka of Jinaklrtisuri (15th, 
cent.) and the Papabuddhi-Dharmabuddhi-Kathd - 
naka. These Kathdnakas are generally written 
in a kind of popular Sanskrit that is a Sanskrit 
influenced by the vernaculars. 

In later times the Jainas have also compiled 
great collections of tales, often with a frame story, 
such as the Samyaktvakmimudi, which A. Weber 
has published in 1889 and compared with the 
“Arabian Nights”, the Kathakoia (translated 
by C. H. Tawney, London 1895 and another 
Kathdkoia by Subhasilagani, who is also the 
author of the PahcasaUprabodkasambandha , J ine- 
6 v a r a's Katkdnakakos a (Bh andarkar’s Report 
1883-84, p. 41 flf), the Antarakathdsamgraha of 
Raja^ekhara, the Kathamahodadhi of Soma- 
candra (compiled in 1448 ) and the Kathdratna - 
kara , compiled in, 1600 by Hemavijaya, a 
German translation of which has just been publi¬ 
shed by Prof. H ertel. 


Granthamala, Poona. See also Proceedings Transactions 
of the First Oriental Conference, Poona, Vol. I, 1920- 
pp. CXXIV 2. 

V See Her tel, 1. c. pp.21 f. But there is also a Kdlakdcar, 
yakathanaka ofBhavadevasuri in 102 Pr&krit verses. 
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The Jainas have not only adopted epic themes 
such as the Krsna legend, the story of Draupadi, 
and others into their sacred writings and the 
commentaries on them, but they have also their 
own Epics and Puranas. The earliest poem of this 
kind is the Prakrit epic Pcmmacariya by the poet 
V i m a 1 a S u r i, written 530 years after Mahavira’s 
Nirvana. 1 2 This is the Jaina Ramdyana, and served 
as a model for other adaptations of the Rama 
legend such as Ravi$ena’s Padma-purana in 
Sanskrit (678 A.D.), and Hemacandra’s Jaina 

Ramdyana. 

\ 

The earliest Jaina adaptations of the Maha- 
bharata is the Ha-rivams'a Purdna ofJinasena 
( 783 AJD. S ) 

But it is above all the legendar}? biographies 
of the 63 " Excellent Men ” (uttamapurisa) which 
constitute the most popular substitutes for the 
Brahmanieal Epics and Puranas among the Jainas. 
These are the works called ‘ Puranas ’ by the 
Digambaras or the caritras by the Svetambara 
Jainas . 3 

The earliest of these works is the Trim&ti- 
lahsana-Maha-Purdna of Jinasena and Gupa- 
bhadra (between 877 and 897 A. D). Among 
the Svetaipbaras Hemaeandra's Trisa&ti- 
^aldkd-purum-earita (written between 1160 and 
1172 A.D) is better known. Its appendix, the 


1 History of Indian Literature, Yol. IT, pp. 489 fl. 

2 Log. c it. pp. 495 ff. 

3 Loc. eit. pp. 497 ff. 
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Parisiista Parvan or SthavirdvaM Qa/rita is a very 
store-house of talcs and stories of all kinds. 1 2 3 

Numerous are the works which contain poeti 
cal life-stories of individual Tirthakaras, especially 
the most popular among them, viz, Ksabha, Santi- 
natha, Neml, and Parsva, besides Mahavira himself. 
Some of these works, as f. i, the Pargvandtha- 
Caritra by Bhavadeva Suri (1255 A. D), 
contain a great many interesting stories, fables, 
fairy-tales and gnomic sayings. 8 

Again another kind of narrative literature is 
represented by the Caritras and Prabandhas. 
The Caritras are legendary biographies of the 
Tirthakaras, Cakravartins and Ksis of the past, 
while the Prabandhas contain stories of famous 
monks and laymen of historical times. That the 
Caritras contain by no means only dull lives of 
saints, but also many interesting and amusing 
stories, for which the life of a saint is only a 
frame, may be seen from the Pa,rivam/Mhacaritra 
of Bhavadevasuri which has been edited at 
Benares 1912, and of which M. Bloomfield has 
given a full account. 5 A voluminous work on 
the lives of all the Tirthakaras is the Trisa&^iico- 
Idkdjnirusacarita with its far more interesting 
appendix, the Sthcmrdvalicctrita or Parisistaparvan 
(edited by H. Jacobi, Bibl. Ind. 1894 and 
translated into German by J. Her tel, 1908). 

1 Loc, c it, pp. 505 ff. 

2 Loc. cit. pp. 512 ff., and ef. M. Bloomfield, The 
Life and Stories of the Jaina Saviour Parivanatha, 
Baltimore, 1919. 

3 Loc. cit., 
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The latter work has been continued by Prabha- 
candra and Pradyumnasuri (about 1275 A. 
D.) in the Prabhdvakaearitra, containing biogra¬ 
phies of 22 Jaina teachers, amongst themHema- 
candra. The Prabandhaointdmani of Merutu- 
hga ( 1306 A. D.) and the PrabcmdhaJcotia of 
Raj asekhara (1349 A. D.) contain numerous 
interesting anecdotes about the famous kings 
Vikramaditya, Slladitya and Bhoja and 
the poets & literary men supposed to have lived 
at their courts. Though of no real historical 
value at all, yet these anecdotes throw a flood 
of light on the life and manners of the time, 
especially the literary life at the courts of Indian 
princes. 

Different from this more or less popular lite¬ 
rature are the Kathds, more pretentious works 
of fiction, real novels in a higher poetic style. 
They were at first written in Prakrit, later in 
Sanskrit. One work of this kind was the Tara- 
ngavati of Padalipta (Palitta) Suri, menti¬ 
oned already in the Anuogaddra Suita. This 
is lost, but a shorter version of it in Prakrit 
Grathaa under the title Tarangalold is preserved 
in one Manuscript (which, however, as Prof. 
Jacobi tells me, is in a very bad state). Better 
known are the religious novels Samardiccakahd of 
Haribhadra in Prakrit prose with Gathas 
(ed. by H. Jacobi in Bibli. Ind.), the Bhavisatta- 
kahd of Dh an aval a (ed. by H. Jaeobi, Mun- 
chen, 1918), a romantic epic in Apabhram^a, and 
the allegorical novel in mixed prose and verse 
Upamitibhavaprapancdkathd of Siddhar§i (906 
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NARRATIVE LITERATURE OF THE JAINAS [15 

A. D.), which has been edited by P. Peterson 
and H. Jacobi in Bibl. Ind. 1899 ft’ While these 
novels are original Jaina productions, the Yasas- 
tilaka, of the Digambara Somadevasuri (959 
A. D.), the TUakamanjari of Dhanapala (970 
A, D.), and the Gadyacintamani of Odayadeva 
are mere imitations of the classical novel, like 
Baiia’s Kadambari, 

The Jainas have not only the great merit 
of having preserved to us innumerable stories 
by including them in their religious literature. 
They have also shown the greatest interest in 
the most important works of profane narrative 
literature. It has been shown by Prof. H e r t e l 
that the most popular recensions of the Pancatan- 
tra are the works of Jainas. It was probably 
a Jaina to whom we owe the so-called “Textus 
simplicior” of the Pancatantra, and the Jaina 
monk Purnabhadra completed in 1199 the 
Pancdkhydnaka or the Pancat antra in the “ Textus 
ornatior ”. Another Jaina monk, M e gh a v i j ay a, 
compiled in 1660, the Pancdkhydnoddhara which 
calls itself an extract from the Panedkhydna, 
“compiled for the easier grasp of boys”, but has 
added a number of stories which are not found in 
other versions of the Pancatantra. The best text 
of the Simhasanadvatrijnsika that has come down 
to us, is again the Jaina recension. That the most 
amusing collection of mugdhakathas, the Bha/rata- 
kadvdtrim^ikd, an Indian ‘Book of Noodles’, is the 
work of a Jaina author, has been rendered probable 
by Prof. Hertel in his edition of the work 
(Leipzig 1921). 
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§ 6) Kavyas and Mahakavyas, too, have been 
composed by Jaina poets, 

An epic poem like Magha’ 8 S'is'upalavadha is 
the Mahakavya Dha/rmasarmcibhyudaya of H a r i- 
chandra (edited in Kavyamala, 8, 1888), in which 
the story of Dharmanatha-, the fifteenth Tirthakara, 
is told. Harichandra who must have lived 
after 900 A.D. 1 2 is probably also the author of the 
Jlvandharaoampu, in which the legend of Jivan- 
dhara is told after Gr u n a b h a d r a’s Uttara-purdna. 
Another mahakavya is the Neminirmna of V a g- 
bh ata (edited in Kavyamala, 56, 1896), trea¬ 
ting of the legend of Neminatha. The same legend 
is treated in the Ncmiduta of Yikrama (edited 
in Kavyamala, Part II, pp. 85-104), a Samatyd* 
purana , the last line of each stanza being taken 
from Kalidasa's Meghaduta. An older work of 
that kind is Jinasena’s Parsvabhyudaya , a 
poetical biography of Parsvanatha, in which the 
whole Meghaduta is included, one or two lines of 
every stanza being taken from Kalidasa’s poem.® 
Other epic poems are the Ya^odharacarita of 
K anakasena Vadiraja (11th cent.), the Mfgd- 
vatlcaritra, of Maladhari De vaprabha (13th 
cent), an interesting version of the stories of 
Udayana andhis wives Vasavadatta and Padmavati 3 

1 See E. Hultzoh, Indian Antiquary, 35, p. 268. 

2 The Meghaduta as embodied in the Pcirsvabhyudaya with 
the Commentary of Mallinatha, with a literal English 
Translation, ed. by E. B. Pathak, Poona, 1894. 

3 A Jaina version of tbe Udayana story is also found in 
the Kumar apalapralibodha of Somaprabha, s. P.D. 
G u n e, Pradyota, Udayana and $renika-a Jain Legend: 
Annals of the Bhandarkar Institute, Vol. II, pp. 1 £f. 
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and the Mahipdlacaritra of Carifcrasundara 
(about the middle of the 15th cent.), in which a 
number of popular tales and Jaina legends are 
combined into a Kavya, A contemporary of 
H emacandra was Haribhadra who 
wrote the Nemindthacaria in Apabhraipsa and the 
Mallinathacarita in Prakrit. The Nemindhacaria 
was written in the year of Kamarapala’s con 
version to Jinism (1159 A. D.). Part of the Nemi 
ndhacaria is the Sanatkumdracarita, which has 
lately been published by Prof. Jacobi. 1 2 3 

But the Jainas have not only written reli¬ 
gious Kavyas. The Digambara Jaina Dhanafi- 
jaya Srutakirti was ambitious enough to prove 
his mastership in Slesas by writing a Dvisandhanct- 
kdvya Mdghavapdndavlya ( between 1123 and 1140 
A. D.), in which every verse must be interpreted 
as having two meanings, the one referring to the 
story of the Rdmdyana, the other to that of the 
Mahabhdrata .* A half-historical poem is the 
Dvydsryakaoya Kumdrapdlacarita in which H e m a- 
eandra wished to display his skill both in Sans- 
krit and in Prakrit poetry, as well as his gramma¬ 
tical learning. The Mahakavya which treats the 
history of the Caulukyas of A n h i 1 v a d and espe¬ 
cially of Kumarapala, consists of 20 Sargas 
written in Sanskrit, and 8 Sargas written in 


1 Sanatkumdracarilam oin absehnitt aus Haribhadra’8 
Neminathacaritam eine Jaina Legende in Apabhrains’a 
herausgegebeu von. H. Jacobi, Miinohen, 1921, 

2 It has been edited with a commentary in Kavyamala 
49, 1895. The Rdghavapandaviya of Madhavabhatta 
Kaviraja is a late work, written between 1182 and 1197. 

3 J 
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Prakrit, and the poem is also intended to serve as 
an illustration to the poet’s works on Sanskrit 
and Prakrit grammar. 1 In the 13th, century 
A r i s i m h a wrote a Mahakavya Sukrtasamklrtana, 
in 11 Sargas “ in praise of the good deeds r of 
Vastupala the minister of the V ag h e 1 a princes 
Lawanaprasada and Viradhawala, which 
Biihler 2 has shown to be of some importance for 
the history of Gujarat. Another Jaina poem, the 
Jagaducarita of Sarvananda (14th cent.), is of 
little poetical value, but has also some historical 
importance. 3 In the 15th, century the Jaina 
Nayacandra wrote a historical poem Hammira- 
kdvya, which tells of the heroic feats of Hammlra 
in his fight against the Mohammedans. 4 

§ 7) Lyrical and didactic poetry also are well 
represented in the literature of the Jainas. 

Jaina poets have composed Stotras both in 
Prakrit and in Sanskrit, some of them in the most 
artificial Kavya style. Old Prakrit Stotras are 
the Uvasaggaharastotra , a hymn on Parsva, of 
Bhadraba.hu, and the Rsimandala Stotra of 
Dharmaghosa. A collection of Jaina Stotras 
has been published in the Kavyamala , Part. VII, 

1 Extracts from the Sanskrit part of the poem are given by 
J. Burgess, Ind. Ant. 4,1S75. ThePrakrta Dvyas'raya 
Kavya has been edited by Shankar P. Pandit, 
Bombay Sanskrit Series, No. 60, 1900. 

2 Das Sukrtasamkvrtana des Arisimha, Sitzungsberi- 
chte dsr Wiener Akademie, 1889. 

3 See G. Biihler, Indian Studien I, The Jagaducarila of 
Sarvananda, a historical romance from Gujarat, 
Sizungsberichte der Wiener Akademie, 1892. 

4 See N. J. Kirtane, Ind. Ant. 8, 55 ff. 
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1889. Here we find the famous Bhaktamarastotra 
ofManatunga, a Sanskrit poem in praise of the 
Jaina Rsabha. This was imitated by S i d d h a s e n a 
Divakara in his Kalyanamandira Stotra. Another 
hymn on Rsabha is the Rmbhapancdaikd of 
Dhanapaia, a Prakrit poem in 50 stanzas 
written in a very artificial style, but not without 
poetical beauty. D h a n a p a 1 a’s brother S o b h a n a 
is the author of a Stotra in praise of the 24 Jinas 
(S'obhanastuti) in which he is anxious to display 
his skill im employing the most difficult metres 
and alamkaras. Hemacandra also composed a 
a Vitardgastoira and two Mahdv'irasvdmistotras. 

As to didactic poetry, it is, of course, largely 
represented in the books of the canon. Of non- 
eanonical works one of the oldest is the Uvaesa- 
mdla 1 2 3 a collection of 540 Prakrit verses contain¬ 
ing moral instructions both for laymen and monks, 
byDharmadasa. Well known are the didactic 
poems of Amitagati. He wrote his Subhd- 
sitaratnmamdoha 2 in 994 A. D. a work of great 
importance for our knowledge of Jaina ethics, and 
20 years later ( 1014 A.D.) the Dharmapanksa* 
which contains not only moral maxims but also a 
great number of interesting and amusing stories. 

1 Edited by L. P. Tessitori in Giornale della Societa- 
Asiatics. Haliana, 25, 192, 167-297. 

2 Edited in Kavyamala 82 j also with a German transla¬ 
tion by R. Schmidt and J. Herfcel in Zeitschrift 
der Deutsohen Morgenl. Ges. 59, 1905 and 61, 1907. 

3 IT. Mironow has given an analysis of this work in 
hia dissertation “Die Ifharmapariksa des Amitagati”, 
Leipzig, 1903. See also R. G. Bhandarkar’s Report 
on Sanskrit MSS. for 1884-87, pp. 13 ff. ( 134 ff. 
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In both his works Amitagati is often very satiri¬ 
cal in his criticism of Brahmanie religion. A book of 
the same kind as the SubhcUitaratnasamdohci is the 
Yoga S'dstra of Hemacaadr a. J For this is not a 
work on Yoga merely in the sense of concentration, 
nor is it connected with the Yoga system of philo¬ 
sophy, but Hemaeandra uses the term Yoga in 
the more general sense of religious effort, including 
the whole duty of a pious Jaina of which medi¬ 
tation is only one part. Other works of didactic 
poetry are the S'rngdravairdgyataranginl and 
the Sinduraprakara of Somaprabha, 5 

Anthologies of moral maxims have also been 
compiled by Jainas, such as the Gathakotia of 
Municandrasuri (died 1122 A.D.), the Gatha 
Sahasri ofSamayasundara, and the Prakrit 
Bhavavairdgya S' dtaka , 1 2 3 in which the religion of 
Mahavira is recommended as the only remedy 
against the evils of Sarhsara. An Anthology of 
Prakrit verses that is not written from the Jinistie 
point of view is the Vajjdlagga of the Svetambara 


1 Edition by the Muni Maharaja $ri D h arm a vij ay a 
Suri in Bibliotheca Indica, 1907 and partly by E. 
Windizch, -with a German translation in ZeitBohrift 
d. D. Morgenl, Ges. 28, 1874, 185 ff and by F. Bello- 
ni-Filippi with an Italian translation, in Giornale 
della Societa Asiatica Italiana, 21, 1908, 123 ff. 

2 Edited in Kavyamala, Part V, 1888, 124 £f. and in Part 
VII, 1890. 

3 Edited and translated into Italian by L. P. Tessitori in 
Giornale della Soc. As. Ital, 22, 179 ff. and 24, 405 ff. 
Also edited in Vol. Ill of the Prakaranaratnakara, 
edited by Bhimasimha Manaka, Bombay, 1876 ff. 
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Jaina J ay a vail a bh a 1 2 3 who states himself that 
it was his intention to collect the sayings of famous 
poets on Dharma, Artha and Kama. But the 
greater part of the anthology which consists of 
nearly 700 Ary a verses in Jaina-Maharastri is on 
the subject of Kama. An anthology of allegorical 
verses is the A nyok timukt avail ofHamasavijaya 
GanT (written in 1679 A.D.)/ 

The Jainas do not seem to have made ranch 
use of Dramatic poetry for religious purposes. 
I know only of one drama with a Jaina tendency, 
the Mohapardj ay a ofYasahpala which treats of 
the conversion of King Kumarapalato Jinism. 8 
Dramatical works by Jaina authors which I have 
seen are the Mudritakumudacandrayyrakarana by 
Ya^ascandra, the son of Sripadm acandra, 
a drama in 5 acts, and the Nirbhayablumavydyoga 
of R amacandrasuri, the pupil of liema- 
candra, 4 5 * In 1230 A.D. the Jaina poet Jaya- 
simha wrote a quasi-historical drama, the 
Ha'mmlramadamardana in which is shown how the 
pride of Hammira, i. e. the Amir Shikar 
of Sultan Samsu-d-dunya (died 1235 A.D.) 
was humbled/ 


1 Ed. by J. Laber, Bibl. Iod. Pasc. I, 1914- Paso, II. 
1923. 

2 Edited in Kavyatnala 88, 1907; see also A. Uuerinot, 
Journal Asiatique, 1909, s. 10, t XIV, 47 f. 

3 Edited by Muni Chat u ra 7 i j ay a j i and C. D. Dalai, 
Baroda, 1918. I have not seen it myself. 

4 They have been edited in the Sri-Yasovijaya-Jaina* 
Granthamala, Nrs. 8 and 19. 

5 See It. G. Bhandarkar’s Second Report on Sanskrit 

Manscripts 160., 720. 
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Many of the poetical works of the Jainas are 
composed in Apabhramta, and our knowledge of 
the Apabhraipsa dialects is to a great extent 
derived from those works, only some of which have 
hitherto been published, while many more exist 
still in manuscripts. 1 

§ 8) Scientific and Technical literature of the Jainas 

Most valuable contributions have been 
made by Jainas to Indian Scientific and technical 
literature. 

There are two canonical works, the Suriya- 
pannatti 2 in which astronomical and geographical 
subjects are treated, though more from a legen¬ 
dary point of view. But the Suriyapannatti, is 
important as belonging like the Jyotisavedanga to 
a stage of Indian astronomy which was not yet 
influenced by the astronomical science of the 
Greeks. 8 In the Nandi and the Anuogaddra we 
find allusions to Alamldratfastra, Arthasdstra , and 
Kdmaidstra. 

1. Hist.. Ind. Lit. Vol, II, pp, 511, 532, 543, 570 ff., 585, 
,637 ; sea.also Iiai Bahadur Hiralal, Catalogue of Sans¬ 
krit and Prakrit Mss., Nagpur, 1926, p. XLIII £E. 

2 J An edition of the Jambnddlvapannatti by W. Kirfel 
is to be published by the Jaina press in Ahmedabad. 

—An - account _of Jaina-Cosmography has. been, -given by 
the satpe scholar in his “ Kosmpgraphie der Inder", 
Bonn-Leipzig, 1920, pp. 208 ff, On Jaina geography see 
also Count F. L. P u i i e, la cartografia antica dell* India 
(Studi italiani di Filologia Indo-Iranica, Vol. IV), 

. - Firenze, 1901 pp. 14 f.^19 f., 35 ff. 

3 On the achievements of the Jainas in astronomy see also 
E. Leumann in Actes du sixieme congres internats 
des Orientalists tenu en 1883 a Leide, III, p. 552 ff. A 
Jaina summary of astrology is the Jyotisasaroddhara by 
flarsakirtisuri, the disciple of Candrakirtisiiri 
(see India Office Catalogue V, pp. i063f.). 


Jain Education International 


For Private & Personal Use Only 


www.jainelibrary.org 



RHETORIC AND GRAMMARS OF THE JAINAS [: 23 

As Jaina poets have written works of poetry 
in high-flown Kavva style, it is only natural that 
Jaina scholars have also occupied themselves with., 
the Alamkdrctg&stra. There are two authors, 
of the name ofVagbhata, probably both Jainas, 
who have written on Alamkara. The earlier of 
the two is Vagbh a t a, son of Soma, who wrote 
the Vagbhatdlambar a in slokas (edited in Kdvya- 
mdld 48, 1895 ). He lived in Gujarat at the time 
of King Jayasimha ( 1093-1154). Laterthough 
perhaps not much later, is Vag bh at a, the son of 
Nemikumara, who wrote a Kdvydnuscisana ’ 
Sutra with a commentary of his own (edited in 
Kavyamdld, 43, 1894 ).* Hemacandra also has* 
written an A lamkdrasdstra with the title Kdvyanu - 
tfdsana in Sutras with his own commentary, called 
A lam hdracuddrnam (edited in Kdvyamdld 71,1901). 

The Jainas have their own grammatical 
Sastras. The oldest grammar, closely following 
that of Panini, is the Jainendravydkarana. 1 2 The 
real author of this grammar, ascribed to Jinendra 
is Pujyapada Devanandin who, according to 
R. G. Bhandarkar (Early History of the 
Dekkan, 2nd. Ed. p. 59), lived about 678 A.D., 

1 Th. Aufrechtand others speak only of one Vagbh a ta. 
But A. Weber ( Yerzeichnis der Handschriften IT, 3, 
p. 1208) has already distinguished the two Va g bh a ta a. 
See also E. Bernheimerin Zeitschrift der Deutsohen 
Morgenl. Ges. 63, p. 808, n. 1 and Colonel Jacob, JRAS 
1897, 308f. 

2 Edited with the commentary of Abhayanandi Muni 
in the Pandit N. S. Vols, 31-34. Another commentary, 
&abdarQavacandrika, was written by Somadeva in 
1206 A. D. 
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■while B. Lewis Rice (JRAS 1890, 245 ft'.) 
would place him about the middle of the 5th ? 
century A. D. Later than this grammar is the 
S'dfcafdyanavyakarana 1 the grammar of Sakata- 
yana, which was written in the time of 
Amoghavarsa I (814-877 A. D.). He is 
sometimes called “the new Sakatayana" to 
distinguish him from the Sakatayana mentioned 
by Pan ini. 2 3 * The grammar of Hemacandra 
called Siddhahemacandra or Haimavydkarana , is 
nothing but an improved edition of Sakatayana’s 
grammar. Yet F. Kielhorn, the first authority 
on Indian grammar in Europe, calls it “the 
best grammar of the Indian middle-ages ”. 8 For 
it is arranged in a more practical manner and 
has a more practical terminology than the 
grammars of Pan ini, Candragomin and 
Sakatayana. Hemacandra wrote his gra¬ 
mmar on the order of King Jayasiinha Sidd- 
h a r a j a (whence it is called “ Siddhahemacandra ’’), 

1 Edited by J. O ppe r t, Madras, 1893, new edition with a 
commentary of Abhay aean dra Suri, London, 1913, 
the Sutra with a Laghuvrtti also in the Pandit, N. S., 
Vols, 34, 35,. See also V. S. Sukthanknr, Die Gram- 
matik 8akatayana’s ( Adhy. 1, Pada 1) nebst Yaksa- 
v arman's Kommentar (Cintamani), Berlin, 1921 
( dissertation ). 

2 Perhaps Sakatayana is only a name given to, or adopted 
by, the author of this grammar, to identify him with the 
predecessor of Pacini honoris causA. About the date of 
the grammar a. K. B. Pathak in Annals of Bhandar- 
kar Institute I, 1918-1919, pp. 7 if. 

3 Wiener Zeitschrift fur die Kunde dea Morgenlandes 

2, p. 24. 
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who had procured for him eight older grammatical 
Works from the library of the temple of Sarasvati 
in Kashmir. The author wrote himself two 
commentaries on his work, a shorter and a longer 
one, besides an Unddigana Sutra, a Dhatupdpha 
dnd a Lingdnusdsana. The eighth chapter of the 
Siddhahemacandra contains the Prakrit grammar. 1 
Though in the latter Hemacandra has extensi¬ 
vely' copied from the works of his predecessors, 
it iis the most important Prakrit grammar we 
possess. It is very complete, and instructive also 
bn account of the numerous examples, taken 
from older grammars. In his rules on Maharastri 
he quotes from the Sattasai and Setubcmdha ,; 
for the, PaisacI he gives us some passages from 
tlie lost Brhatkaiha of G u n a d h y a; and for the 
Apabhrainsa he cites a number of otherwise 
Unknown little, songs similar to those of the 
Sattdsdi. Trivikrama who wrote his Prdkritasa- 
bddnusdsana in Sutras with his own commentary in 
the thirteenth century, is, as he himself avows, 
quite dependent on H e m a c a n d r a. 

t-. The same Hemacandra is also the renown¬ 
ed author x>flexicographical works which 
he compiled as supplements to his grammar. A 
synonymic Ko£a is the Abhidhdmcintdmanindma- 
mdbH 3 to which he himself wrote a commentary 
and" several appendices. One of these is the 
Nighantiisesa, a botanical glossary in 396 slokas. 
He also wrote a homonymie Kosa, the Anekdr- 

1 It has been edited by R>, Pise hei, Halle, 1877-80, 

. 2 Edited by O, Bolitlingk and Ch. Rieu, St. Peters¬ 
burg, 1847. 

J T 
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ikasamgraha? The oldest Prakrit lexicon is the 
work of a Jaina, viz. the Pdiyalctcchi Ndmarft&la* 
ofDhanapala, composed in 972 A. D. The 
Pdiyalaachi has been used by Hemacandra in 
his Detiinamamala* to which, as to his other 
works, he has also written a commentary of 
his own. 

§ 9) Philosophical works of the Jainas 

In Philosophy the Jainas have developed 
an original system, the Syadvada which takes 
a distinct position between the Brahmanic and 
Buddhist philosophical systems. This has been 
shown vary clearly by Jacobi in his paper on 
“the Metaphysics and Ethics of the Jainas”, 
read at the third international Congress for the 
History by Religions in London 1908 {Transac¬ 
tions, Vol. II, p, 59 ff,) As Prof. J acobi says, the 
Jaina Syadvada or “Doctrine of may be” is the 
statement of the common sense view, as opposed 
both to the Vedantic. doctrine that there is only 
one without a second, and the Buddhist theory of 
transitoriness. According to Jaina metaphysics 
“any metaphysical proposition is right from one 
point of view, and the contrary position is also 
right from another.” syad asti mrvam, syad nasti 
sarvam —“may be that everything is, may be that 
everything is not.” As Jaina thinkers always sided 
with the common-sense views, it is Only natural 
that they were attracted by . the systems of 
Nyay a and Vais e §ika. There is even a tradi¬ 
tion that the Vaise^ika system was founded by a 

1 Edited by Th. Z achariae, Vienna, 1893. 

2 Edited by G. Bfihler, Gottingen, 1879. 

* 3 Edited by R. Pisohel, Bombay Sanskrit Stria, No. 

^7, 1880. 
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Jaina, Chaluya Hohagatta of the KauSika 
Gotta, a pupil of Mahagiri, the eighth Sthavira 
after M a h a v i r a. But the system alluded to in 
the passage of the Avatyaka where this tradition 
occurs, is that of Kan a da’s Vais'esikadarsana. 
And there is little doubt that Rohagupta 
merely adopted Vaisesika theories for the purp¬ 
oses, of his own systematical teaching 1 . In the 
J^ina canon, and still more in the, Nirynkti .of 
Bhadrabah u we find also some elements of 
logits. But we cannot be sure whether the 
elements of logic found in canonical texts belong 
to the oldest parts of the canon that may go back 
to the 4th, or 3rd, century B. C., or to those 
parts of it that are nearer the time ofDeva- 
rddhi (about 450 A. D.), while, thus, it is not 
at all likely that Vaisesika and the Nyaya 
systems owe their origin to Jaina thinkers, it 
is certain that Jaina authors have made very 
valuable contributions to Nyaya and Vaisesika 
studies. What the Mahamahopadhya Satis 
phandra Vidyabhusana has described as the 
^Mediaeval School of Indian Logie” is the logic 
of , Jainas and Buddhists. Already Umasvati 
jrhom Prof. S u a 1 i s would place as early as about 
30G A. £)., in his TattvaHhadhigar/iasutra expounds 
a doctrine of categories and a theory of Pramanas 
( means of proof). 

But the first Jaina author who has written 
a work on systematic logic, is Siddhasena 

1 ge«. Jacobi, Sacred Books of the East, VolT 4fi, pp. 

xxxvii f. 

. % Luigi Suali, Introduzionealio studio della Filosofical 

Indiana, F»yi*, 1913, p. 36. 
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Divakara. He wrote the N'ydy avatar a 1 . a treatise 
on the means of proof (pramana) and the methods 
(naya) of comprehending things from particular 
standpoints, in 32 Sanskrit Slokas. Siddha- 
sena Divakara is said by the Jainas to have 
converted King Vikramadityato Jainism 470 
years after the Nirvana of Mahavira. Relying 
on: this tradition, Vidyabhusana dates 1 Vik ram- 
ad itya and consequently also S i ddh a se n a Diva¬ 
kara 1 about 533 A. D., taking it for granted that 
■Y ikramadity a of Ujjain is identical with Yr£> 
■odharmade va of Malwa who defeated the Hum 
in 533 A. D. Moreover, he is “inclined to believe 
that Siddhasena was no other than Kjsapanaka 
(a Jain sage) who is traditionally known to the 
Hindus to have been one of the nine Gems that 
adorned the court of V i k r a m a d i t y a?’. : t NoV 
there is not the slightest proof for Ksapanaka who 
is known as a lexicographer 8 being identical 
with Siddhasena. Nor is there any proof for 
Yasodharman having adopted the title of V ikram* 
ad ity a, and no king of this title is known to have 
lived at the time of Varahamihira. What 
we know for certain is that the Gupta kings 
Candragupta II (375-413 A. D.) and his 
grandson Skandagupta (455-480 A. D.) had 
adopted the title of Vikramaditya. And if we 

1 It has been edited with the commentary JV ydyapataravi- 
vriii and an English Translation, bySatishChandra 
Vidyabhusana, Calcutta, 1909, 

. 2 History of the Mediaeval School of Indian Logie, 
Calcutta, 1909, p* 15. 

. 3 See Zaehariae, Die indischen Wortrebuoher im 
Grundrias der iado-arischen Philologie, 1* 313,-$ 13, 
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attach any importance to the Jaina tradition at 
all, we shall have to make Siddhasena the 
contemporary of one of these Kings. As there 
is a very strong tradition about Kalidasa having 
lived- at‘ the court of a King Vikramadity a, 
and-there are good reasons for making Kalidasa 
the contemporary of Candragupta II, S i d d h- 
aseUa would also have to be placed somewhere 
between 375 and 413 A. D. But all this is very 
doubtful, as all arguments must needs be that are 
based on, traditions about the great Vikram- 
jiditya who is for more a legendary than a histo¬ 
rical personage. But if, as Vidyabhusana tells us 1 , 
a Siddhasena Divakara is quoted by Siddha¬ 
sena Gani, and if we believe the tradition accor¬ 
ding to which the latter was a contemporary of 
J>Cwardhi G a n i Ksamasrainana (about 453 A. 
©,), this would agree well with the hypothesis of 
Siddhasena Divakara having flourished in the time 
of Candragupta II Vikramadity a. The Ny ay avatar a 
contains all essential elements of logic which 
through the works on Nyaya and Vaisesika have 
become the common property of all schools, but it 
shows, as Prof. Suali thinks, 2 more particularly 
the influence of Vai£e§ika and Buddhist doctrines. 

Siddhasena Divakara was a Svetambara 
Jaina. To the Digambara sect of Southern India 
belongs Samantabhadra who wrote a com¬ 
mentary on the Tattvarthadhigama&utra , called 
Gendhahasti-mahdbhdsya, the first part of which is 

V ' '—------ 

X Mediaeval Sohool of Indian Logie, p. 22. 

2 Introduzione etc., p. 38. 
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the Devagcvmastora, better known as Aptaml?}tamm 
which contains many discussions on logical prin¬ 
ciples and gives a review of the Advaitavada and 
other systems of philosophy. The Aptamiiminsd is 
quoted by VaeaspatimUra (about 850. A. JD.). 
The works of Samantabhadra were commented on by 
JPr abhacandra, a pupil of Akalahk a. .We har 
■ve the inscription on the tomb of P r a b h a c a n d r a 
which on paleeographical grounds, cannot be later 
than 750. A. D 1 2 3 . On the other hand, .Prabha- 
candra quotes Bana, Bhartrhaxi,; Kuma- 
r i 1 a. and the Buddhist logician Dhar.makirti, 
hone of whom is later than about 650. or 700 
A. D. We shall therefore, not be far wrong.when 
we place Akalanka and his pupil Prabha- 
candra between 650 and 750* while Samanta¬ 
bhadra must be still earlier. PrabhScandra 
wrote the Nyayakumudacandrodaya and the Pro- 
meyakamalamartanda. The later is a commen¬ 
tary on the Pariksamukhasutra* of Man iky a 
Nandi, who was a contemporary of Prabha- 
candra. He, too, belongs to the Digambara 
sect. He is dependent on Akalanka. > . 

The ^vetambara Jaina Mall a vadin wrote 
a commentary on D h a r m o 11 a r a’s Nyuyabwidw 
filed, called Dharmottaratippani ?. Dharmottara and 

1 See Fleet, Epigraphia Indiea, Vol.4, pp. 22ff, who even 
thinks the 7th century as a more probable d»te of the 
inscription. 

2 It has been edited by S&tish Chandr* Vidya- 
bhu?ajna in Bibliotheca Indiea, 1909 (N. S, No. 1709). 

3 Edited by T. Stoherbatskoi, Bibliotheca Buddhiea, 
Vol. XI., 1909. 
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probably also Mallavadin were 1 2 contemporaries 
of Jay £ pi da of Kashmir (ehd of 8th century). 
It is owing to this commentary that the Jainas 
tvere interested in copying Manuscripts of the 
Nydyabindu and the Nyayabindufikd. Thus we 
are indebted to the Jainas for having preserved 
to us the Sanskrit originals of these important 
Buddhist works on logic, while the other Buddhist 
texts on logic have come down to us only in their 
Tibetan translations. 

I must refer the reader to Vidyabhusa- 
na’s book on the “Medieval School of Indian 
Logic” for the other Jain a authors and works 
on logic. I will only mention D e v a Suri (1086- 
1169 A, D,) the author of the Pramdnanayatattva- 
lokdlayikdra with his own commentary, called 
Syddvadaratndkara. He vanquished the Digam- 
bara Kumudacandracarya in a dispute on 
the salvation of women which took place in 1124 
A. D. H emacandra also wrote a work on logic, 
the PTarndnarnimamsd in Sutras with his own 
commentary. A Jaina Jayasimha Suri has 
written .a commentary on the Nydyasdm ofBhasa- 
rvajna, a Brahmanieal author who, however, 
was strongly influenced by Buddhist and Jaina 
logic. Even as late as the seventeenth century 
(between 1608 and 1688) we meet with a learned 
Svetambara Jaina Ya£ o vij ay a Grani who wrote 
» great number of works onl ogic 3 . 


1 Sea Prof. H.ultzsoli > 2Ieitsehriffcd.er Deutschen Morgeal. 
Ge*. 69, 278 £. 

2 8m S. Ch, VidyftbfauBana in Journal of the Asiatic 

Society of Bengal, N. S. 6, 1910, p. 463 ff. 


Jain Education International 


For Private & Personal Use Only 


www.jainelibrary.org 




33 3 MJNAB IN INDIAN LITHtATTKE 

But the philosophical interests of the Jainaa 
were not limited to Nyaya and Vaise§ik&, This 
is shown a remarkable way by Haribhadra 
whose Qaddargtmascm.'iiccaya 1 . is an admirably, 
unbiassed account of the systems of philosophy, 
not the Saddarsana as it is generally understood 
as meaning the six orthodox systems, but those pf 
Buddhism, Nyaya, Samkhya, Jaina, Yai£e§ika apd 
Purvamlmamsa, with an Appendix on the mater¬ 
ialistic system of Carvaka. Another philosophical 
tract of his, the Lokatattvmdrnaya in Sanskrit 
verses 2 3 , is also quite impartial towards other 
creeds. Haribhadra even says here, that he 
did not consider the Venerable One his friend, 
nor other teachers his enemies that he had no 
partiality for M a h a v I r a, and no hatred against 
Kapila and other philosophers, and was prepared 
to adopt that doctrine which was the true one 8 , 
There is no reason to ascribe these philosophical 
works to a later Haribhadra of the twelfth 
century, as Vidj^abhusana does 4 who argues that thp 
great Haribhadra whom he dates in the fifth 
century, could not have referred to such authors 
as Dignaga and Dharm aklrti. . This difficulty 
is removed, if we accept the 8th century for the 
first Haribhadra (s. above ). 

1 Edited, with the commfentary of Gunaratna, hy L. 
Suali in Bibliotheca Indica, 1905 

2 Edited and translated into Italian by L. Snail in 
giornale Soc. as, It. 18, 263 ff. 

3 9eeL.de La Valle'e P o n ss i n, Journal aspdique 
1911, a. 10, 1. XVII,. p. 323 ff. 

4 Mediaeval School of Indian Logic, p. 4§ i,. 
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That the Jainas showed such impartiality to 
other systems, makes their philosophical litera¬ 
ture valuable to us. 

§ 10 > The Jainas have treated all branches of science. 

There is hardly any branch of science that 
has not been treated by Jainas. In the Nandi 
and the Anuogadam we meet with a long list of 
what is called ‘false tradition 1 (mithyalrutam) or 
‘worldly’ (laukika) sciences, including amongst 
others the Kautiliya-Arthasastra, the Kamasutra, 
Ghotakamukha, Vaisesika, Buddha&isana, Kapila, 
Lokayata, Mathematics. These late canonical 
books {the Nandi is ascribed to D e v a r d d h i, the 
compiler of the canon in the 5th cent. A. D.) 
contain also entire sections dealing with such 
objects as Kavyarasa, grammar, division of 
time, etc. 

The Jainas have shown great interest in 
mathematics and composed many good works 
on this subject. 

In medical science the Buddhists seem 
to have had greater interest than the Jainas. 
But the oldest dated work on mercurial treatment 
of diseases is a commentary composed in 1386 A.D. 
by the Jaina Merutuhga on K an kay ana’s 
Rasadhyaya. Between 1535 and 1668 the Jaina 
Har?a kirtisuri compiled a collection of pre¬ 
scriptions, the Yogacint&mani Vaidyakasara- 
samgraha . 1 


I SUe J. Jolly, Medioin, in Grnndrisj III, 10, 1901 
p* .3., 

5 J 
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The Dharmagastra has always been 1 the 
domain of the Brahmans, and the Jainas do not* 
seem to have produced anything in this sastra. 

§ 11) Jaina works on politics. 

It is surprising that the Jainas have paid 
special attention to the Arfchasastr a which is 
“a worldly science” par excellence. Jaina leg¬ 
ends, as told in He macandr a’s Parisistaparvan ) 
make Canaky a, the minister of Candragupta 
Maurya, a devout Jaina. If this legend had any 
historical back-ground (which I doubt), and if the 
author of the Kautiliya-Artha^dstra were really 
identical with Candragupta’s minister ( which I 
doubt even more), one might think that the famous 
ArthaMstra was somehow connected with the 
Jainas. But it is not at all proved that the 
Kautiliya-Arthasastra can really be ascribed to. 
Candragupta’s minister. It is far more proba¬ 
ble that it belongs to the early centuries after 
Christ. The whole tendency of the Arthasdslra 
as far as religious matters are touched, is thorou¬ 
ghly Brahmanieal. There is only one passage 
where one could be inclined to think of Jaina or 

Buddhist influences. Here (Shama Sastri’s 
2nd, Ed. p. 409, XIII, 14, 176) We read: 

“He (viz. a king who wishes to pacify a 
conquered country) should prohibit the killing, 
of animals on the Caturmasyas for half a month, 
on full-moon festivals for four days, on the 
aster isms sacred to the King or to the country for 
one day; and he should also prohibit the killing of 
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female and young animals and castration”. But 
this may refer merely to the pacification of a 
country in which part of the inhabitants are Jainas 
or Bauddhas, though even in the Brahmanic 
Dharma^astras Ahinisa is proclaimed as a virtue, 
and the rule of K a u t i 1 y a may mean no more 
than that a king should try to win the sympathies 
of his new subjects by showing himself as a mild 
and virtuous ruler. 

In the Durganivesa chapter of the Kautillya 
(p. 55 f) we are told that in the centre of the city 
sheds should be erected for Aparajita, Apratihata, 
Jayanta and Vaijayanta and temples for Siva, 
VaiSravana, the Asvins, Sri and Madura. S h a m a 
Sas tri has compared to this passage the list of 
An uttara gods mentioned in the UUarajjhayana : 
Yijayas, Vijayantas, Jayanta,s, Aparajitas and 
Sarvarthasiddhas. And it seems to be a general 
opinion that Jaina deities are meant here. But if 
we compare the two passages, we shall see that only 
three of the names correspond to one another. Apa- 
^jita, Yaijayanta and Jayanta, while Apratihata 
has nothing corresponding in the Uttarajjhaycma , 
and Sarvarthasiddha has nothing corresponding 
in the Kautillya. There is, however, no reason at 
all to see in these names in the Arthasdstra the 
names of Jaina deities. For Aparajita, Jayanta 
and Yaijayanta are also names of Skanda and other 
•Hindu deities, while Apratihata is an otherwise 
unknown name. It is most likely, as my pupil 
Dr; Stein 1 has shown, that we have to think in 

1 Dr, Otto Stein, Megasthenes und K&utilya, Wien 

1921, p« 295 f. • 
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the Kautillya passage of some Hindu war deities, 
whose worship in a fortress seems as appropriate, 
as their names “Invincible”, “Irresistible”, “Victo¬ 
rious” and “Bringer of Victory” { or “Banner”) are 
significant. There are also a few other passages 
in the KautUiya-Ariha^dstr-a where some technical 
terms (which, however, have nothing at all to do 
with Jaina religion ) occur that are also found in 
Jaina Ahgas or commentaries, as Sham a Saatri 
has pointed out 1 2 . But the terms in question are 
taken from the S'ilpatfdstra, which may have been 
known to the authors of the Jaina texts. We are 
not entitled to conclude from this, as Professor 
J acohi has done 3 , “that the Kautillya must 
have been written near the time of the composition 
of the Jaina canon”. It seems to me that we 
have no reason to see any connexion between the 
Kautillya-Artha$d$tr<x and the Jaina literature, 

It is, however, very noteworthy that the Jainas 
have at least two works on Artha^aStra. The 
one is the Nltivahyamrta ofSomadeva Stiri, the 
reputed author of the Yasastilaha { written about 
059 A.D.). The other is the LaffhvctrhctfmUi^dsiru 
ofHemacandra. 

The Nitivdkydmrta of Sornadevasuri, has 
been published in the Bombay 1887/8. Pro¬ 
fessor Jolly® has given a number of parallel 
texts from this work to the Kau\illya-Arthaidstra, 

1 Notes to his (2nd) Edition pp. 46, 52f, 55-57, 59 

and 61 . 

2 Zeitsobrift dec deutsohan Morgen Land Ges, 74, 254 f. 

3 Zeitsohrift der Dentscfaen Morgenl. G*s. 66, 369 ft 
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and M. Vallaufi has quoted some passages 
from it in his Italian translation of the first 
Adhikarana of the Kautiliya 1 . From these 
quotations it appeared, as if the Nltivdkydmrta had 
largely and unduly copied from the Kautiliya or 
were a kind of paraphrase of it. But in looking 
over the book as a whole, we find that it is really 
very different from the Kautiliya and very far from 
being a mere plagiarism. It is true that Soma- 
deva has taken many passages literally or almost 
literally from the Kautiliya and that in other 
cases he has paraphrased the words of Kautilya. 
So made va probably thought that his readers 
would recognise the passages in question as being 
quoted from what must have been the standard 
work on Arthaiastra at his time. . If he had 
written in English, he would perhaps have marked 
these passages by inverted commas. For Indian 
readers this was unnecessary. Brof. Jolly has, 
however, already pointed out, that the Nitwdkyd- 
rnrta differs from the Kautiliya in some impor¬ 
tant details. 

But above all the character of the two books 
is quite different. The Kautiliya is a pure Artha- 
gastra, in which dbartna is only acknowledged 
in so far as it may also contribute to the acquire¬ 
ment of ar tha, while in the Nitwdkydmrta the 
term niti is used not only in the sense of 
‘‘political wisdom” but also of **moral conduct 
It begins almost like a Dharmasastra with the 
words \ m i s 

I BiTlfta ftegli Stn4i Oriental, VI, Roma 1915, p. 1311 ff. 
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“Now, then, salutation. to kingship whose 
fruits are dharraa and artha. That from which 
both prosperity and final beatitude are obtained 
is called dharma. A d h a r m a, however, is that 
which bears results contrary to this”. Liberality 
and ascetic exercises are recommended in the first 
chapter. Somadeva says (p. 3 f.): 3(31? 
m Jiftak: - qt #et: i 

fa- I *PT^nFTRt t’japTTJTt 

“If he bestows gifts or devotes himself to 
austerities only a little every day according to rule, 
he will surely obtain the very highest other 
worlds. Even atoms when accumulated grow to 
be Mount Meru in time. Even if only a small 
particle of religious merit, of learning, or of 
wealth, be collected every day, it grows greater 
even than the ocean.” And the whole work is not 
like Kautiliya-A-rthasastro, a practical hand-book- 
of politics and economics, but rather a book of 
good counsels for kings. Even when in the tyiti- 
vdhydmrta the same subjects, are treated as in 
the Kautiliya,. we find that S o m ad e,v a gives 
more general, rules of conduct where Kant-ify a 
insists on the details of political practice. What 
is important for K&utilya is of more or less 
secondary importance for Somadeva. In the 
chapter on war, for instance, we find nothing 
about all those technical details on military 
matters that are found in the Kautiliya, but 
only various good counsels how to wage war. 
Following the list of Prakrtis exactly as given by 
Kautilya (V,6,96,p.257); 
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ftiuPJj I’ Somadeva treats .in the chapters 
17-23 of the Prakrtis in the same order,.. But. in 
the contents of these chapters there is little 
agreement between the two texts. It it chara¬ 
cteristic that the chapters on the- fortress, the 
treasury and the -army are among the shortest 
in the Nuivdkydmrta. 

The work consists of the following 32 chap¬ 
ters: 1. Dharmasamudde^a, 2. Arthasamuddesa, 
3. Kama, 4. Ari sad Varga, 5. Vidyavrddha, 6. Anvi- 
siki, 7. Trayi, 8. Vart&, 9. Dandaniti, 10. Mantri, 
ll. Purohita, 12, Senapati, 13. Duta, 14. Cara, 
15. Vicara, 16. Vyasana, 17. Svami, 18. Amatya, 
19. Janapada, 20. Dtirga, 21. Ko^a, 22. Bala, 
23. Mitra, 24.Rajaraksita, 25, Di v a sanns than a, 
26. Sadaoara, 27. Vyavahara, 28. Vivada, 29- Sad- 
gunya, 30. Yuddhaj 31. Vivahasamuddesah, 32. Pra- 
kirnakam. 

It is written in good Sanskrit prose, only two 
£lokas are quoted in the whole book. The diction 
is clear and simple, with short and pointed Sent¬ 
ences ( but not in Sutra style) prevailing. Many 
of the sentences have the appearance of proverbial 
sayings. I add a few gleanings from the text 
which may be of some interest. 

There is -a slight, but very characteristic diffe- 
rerence between Kautillya p. 12 and Nltivdhyaamrta 
chap. Ill p. 5 f. Kautilya says directly that a r t h a 
is the most important in the tri varga, “for dha- 
jrma and Kama are rooted in artha”. Soma- 
deva says with a slight nuance (Chap. Ill p. 6), 
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'WWi>wni t £f: *$$ I 

“In. case of a collision between d harm a, 
artha and kama every preceding one is the more 
important, but if time does not permit the pursuit 
of all the three, art ha only should be considered 
because artha is the root of dharma and 
kama*'. 

The fifth chapter corresponding to the short 
second prakarana Vrddhasamyoga in the Kautillya 
is one of the longest chapters in the Nitiv, and; 
gives a full exposition of the duties of a king, with* 
out deviating from the Brahmanical point of view, 
fully acknowledging the avadbarma for the 
different castes and stages of life. It begins 
(p-7): 

^ 5r27>?K“Tt I 

“He ia a king who takes the place of Indr a to¬ 
wards the well-disposed and the place of Yama agai¬ 
nst the ill-disposed. For the king’s duty is to punish 
the wicked and to protect the learned (and well- 
behaved), not shaving his head or wearing matted 
hair”. The king has to fulfill his religious duties, 
such as the Darsapurnamasa and other Brahmanical 
rites. He should apply himself to the study both of 
philosophy (anvlkjiki) and of the Veda (trayi). 
p. 10: 

wUhW » *f 

i iW& » *r fiw; 

t ^ srwwff i 3JNrtcT w 
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“JW ott'e who studies philos'o^hy feSamiiies 
with reasons the strong and Weak points of the 
praetieable and impracticable. He does not 
despair in calamities, and is not spoilt by good 
fortune. And as an intelligent man he obtains 
clearness of insight. By studying the Veda he 
becomes exceedingly confident with regard to the 
duties of the castes and stages of life. And he also 
knows the whole system of right and wrong’*. 

Somadeva defines the term Anvlksiki {p. ii) 
in the same way as Kautilya 1 * * * * 6 

i but adds: foiferl: gjfc i 

“The anVlk§iki consists of Saipkhya, Yoga and 
LoHyata, bebhu'se the Bauddha and Jaihh systems 
ate dppbSed to the Veda”. It is hot quite clear 
what that means. The commentary (pointed in 
the foothOtes of the edition) explains: The 
Buddha and Jainas Sastras are not included ih 
the Sn'viksiki, because they are opposed to the 
Veda. The Lokayata also is opposed to the Veda, 
yet it has been included, because it is wanted for 
the care of the body &e.” This is really not very 
logical. It seems that there was the traditional 
definition of Anvlksiki which Somadeva felt 
bound to retain. As a Jaina he asked: why should 
not Bauddha or Jaina system serve the same 


1 Kaut. p. 6: l It seems 

plausible enough to conclude from this definition that 

at the time of the Kaidillya-Arlhaaaslr a the IS y ay a and 
VaiSesika sustains did not yet exist. But suTely they 

did exist at Somadeva’s time, and yet he sticks to the 

old definition. Can we, then, be so quite certain that 
Riifiitilya waB the first to fortmilhte this definition 1 

6 J 
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purpose as the Saipkhya and the Yoga? His an¬ 
swer, however, is not very satisfactory. 

The necessity of the* study of the Lokayata 
for the king is explained in the following words 
( p. 14 ): tyfcfcWITOWOTSH’rt I apJlddkWcWtil ft 

araHt t w feu t 

ww: i n^rJtafaTl ^ jitu u i 

'^Rt *jjr»r e uytftaru. t ^ <t 
u r: #7-5Wi^t i u ^ ^ ut u feufr i 

“The best means for carrying on the business 
of this world is the Lokayata. For a king who 
has studied the doctrines of the Lokayata, strives 
to root out the ‘thorns’ {i. e. the dangerous elem- 
nts) of the kingdom. Surely the action of those 
who are nothing but ascetics, is not irreproaeha? 
ble. He who is entirely given up to mercifulness 
is not capable of preserving even goods that he 
holds in his hand. Who will not despise one who 
is only intent on peace of mind ? Peace with evil¬ 
doers is an ornament of ascetics, but not of kings. 
Shame upon the man who cannot show wrath or 
favour according to his own will and power. He 
is dead even when he lives, who is not brave 
against his enemies”. 

In the seventh chapter (on the trayl) So ma¬ 
de va is quite in agreement with the Brahmanieal 
Dharmasastras and with the Kautibya {p. 7 f.). 
But he says more about the Sudras than Kautilya, 
and dwells upon the duties of “good Sudras” 
{sacehudrah). And though on the whole he ac¬ 
knowledges the svadharma, yet he says (p. 19): 
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3T5 r # 5 ' srsmftfo stth! \ 3n^n^p 

“Kindness, truthfulness, abstaining from the 
property of others, controlling one’s desires, 
avoiding marriage against the order (of castes), 
and chastity with regard to forbidden women: 
such is the moral law common to all men. Like 
the sun, indeed, is the moral law common to 
all men”. 

Quite Brahmanieal again is the chapter ot s 
the Purohita (p. 43 ft’.), where we read, for ins¬ 
tance { p. 44 ) : tmr % t RcRJI =T 

Nls i 

“For the minister and the Purohita are the 
king’s parents {as it were). Therefore he should 
not disappoint them in any of their wishes or cause 
them pain or behave badly against them”. The 
rules for the daily life of the king, as given in the 
25th, chapter, are also essentially Brahmanieal, 
as far as they are not merely rules of diet and 
hygienics. Thus we read in the Nitivakydmrta 
(p. 99): ^ t Compare 

Kautillya p. 38. tRvrt ^^ i 

I may add a few other passages, not men¬ 
tioned by Professor Jolly in his paper, where we 
find Somadeva quoting more or less literally 
from Kautilya: 

Nitiv. p. 18: f| tnrt *nrhi TOtowiHlfit» 

JTg: J srft' tl^TR w- 

i ^ H^**^*^^* Compare Kaut. p. 23: 
darfa f*t4wPd » 

Compare also Mm/u&inrti 8, 304; 11, 23, 
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Nlfciv. p. 125 : arw ff Spfo ( 

*ff %f?t SreWI qr^g?S?5f i Kant. p. 08 f: 

% ^rerer i ^ 

«f4 t 

Nitiv. p, 1.28: gi's.sjq’^T 3 k 3JT Sft^iafil: gJTT’I NJH®S3I[Rt l 
Kaut. p. 154: S.KSI^ sft sfTH^OT *Rfilr I gJTFU 

The list of the eight forms of marriage iq 
Nitiv. p. 129 is the same as Kaut. p. 15 J, hut 
S omade va give more details. 

Though K a u t i 1 y a is so extensively quoted, 
his name is not mentioned in the Nuivdfyyfi<wrta. 
The name of Canakya occurs only once, not as 
a teacher, however, but only as an example in the 
Dutasamuddesa (p. 52), as having killed Nanda 
by making use of a tiksnaduta. Very interesting 
are the definitions of the different hinds of spies in 
the Carasamudde^a { pp. $3-56 ). The list is long¬ 
er than in the Kautiliya (parallel passages given 
by Jolly 1. c. p. 374). How independent So.rna- 
d e v a, in spite of verbal agreement is from Kau- 
tilya, may be seen by a comparison of the 
amatyotpatti(Kaut. p. 13) with the amaty a- 
samuddesa (Nitiv pp. 67-75). Some of the 
most important differences between the Nitiva- 
kydmrta and the Kautiliya have already been 
pointed out by Professor Jolly (1, e. 377 f.). 
Like the Smrtis the Nitiv. (p. 10G ff) knows the 
ordeals as part of the judicial procedure, while 
they are not mentioned at all by Kautilya, TJae 
list of the twelve kinds of sops in Nitiv. p, 1,35 
agrees more with Manusmrti 9, 159. then with 
Kaut>. p, 146. The examples of queens who mur- 
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deppd t^eir jiusb.ar|d$ found in ^Ti^iv. p. 9Q f. 
(Jiflfet’ppt from those given by lyaut. p. 41. 

Distinct Jaina teachings are very rare, e. g. 
p. 99 where the king is told not to carry on any 
Sport; \phipfi ipyolyps filling of living beings: si^- 

fppjft afrsj *T i 

A characteristic feature of the Nith dkyamrta 
are the short pointed sentences some of which may 
be proverbial sayings. Here is a small selection of 
such sentences. 

P. 21: qsr tprr i ftywpit 

srajffr » “There is always dearth, where 
the king constantly exacts taxes. "When the sea 
is thirsty whence shall there be water in the 
wopld? ” 

The king is warned (p. 24) to inflict punish¬ 
ments only for the welfare of the people, not for 
filling up his own treasure for: n f% 3T aj: 

3FT i “ Is that a king or a physician 

who looks for offences (or diseases) in men only for 
his own living ? ” 

P. 32: f&gFFt i “ When set to 

it by his master, even a ram will become a lion ”, 

P. 35: i “when the hopse is 

on fire, what is the use of digging a well ?” 

3 i ms. ^ i i% 

wi. i r pff 7^ wnra i 

They wh,o are friends in giving intelligent advice, 
2 ft rnop,ey paattprs and in war, are helpful njep. 
Who ig n.Qt a^yhpdy s friend at eating time ? As $p 
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unlearned Brahman is not in his place at a SrU- 
ddha, so is a fool at a council. For how could a 
blind man see ? And the blind dragged on by the 
blind will not find the even road. 

P. 92: t-^farfaa'- 

^T^^r'iFwrfSTrf-snf^T i »? 533 rasrniffi- 

jnft - gj^r^r 1 “ If a dog be fed ever so well, will 
it avoid bones and unclean food ? Even when a snake 
is fed with mixture of milk and sugar, it will never 
give up its poison. Verily, not even after a hundred 
lessons the monkey will give up his unsteadiness”. 

P. 96: «it ftd gi s gt 1 “He who eats 
moderately, eats much”. 

P.97 : si5^T: ' 723 $# Htjii ?r 5i a ' $. a i 

“Thinking that for the strong one everything is 
wholesome, one would not eat poison”. 

Much blood-shed would have been avoided 
and Europe would have been spared infinite misery, 
if during the last years Somadeva’s wise rule 
had always been followed, (p. 36) : wimift'-'h •! 
JT^nfKrarftoT: i “ Military authorities should not 

be authorities in (political) counsels 

Another feature of the NUivahydmrta is the 
frequent allusion to fables and tales. Thus an 
TJpakhyanaka is quoted ( p. 86) to prove that 
beasts are more thankful than men: 

3«it ■4l , -ii^w^ 1 ^Efor^rsrsnfr- 

%5 S 'l IPRi'fW r W4- gft ^RTSMlfe- 

^ 1 "Once in a forest 

an ape, a serpent, a lion and a record-officer wh6 
had fallen into a well over-grown with plants, were 
helped out by a certain traveller, Kahi ay an a 
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by name; and in the large town this traveller obta¬ 
ined his death from that record-officer; and (in, 
another story) the crow (obtained death) from 
Gautam a". This is one of the numerous stories of 
the grateful animals and the ungrateful men, found 
both in Indian and in European folklore 1 . The 
well-known Pancatcmtra story of the man who 
carries a he-goat and is told by some villains, and 
made to believe, that he is carrying a dog ( T<m- 
nrdbhydyika III, 5) is alluded to in Nitiv. p. 110. 
% l An allusion to some fable 

of a tree and a wild cat is found p. Ill : 
feR^WT^kr-^ i Bhavabhuti’s drama 

Malatimadhma is alluded to (p. 121) : fora 

It is interesting to find in the Sadacarasam- 
uddesa (chap. 26.) amongst many moral rules of 
all kind the old rule ^ It ^ 

“ He should not cry over the 
dead, for as the tears are shed, so burning coals will 
certainly fall down on their hearts”. . Compare 
Mahdbhdrata XI, 1, 40; Raghuvamsa 8, 85; 
Manusmrti 3, 226; Vimusmrti 79, 20. 

In the last chapter (XXXII, 2) we meet with 
the term Sandhivigrahika for the “minister 
of foreign affairs”, which does not occur in the Kau- 
filiya; but Kalhana is quite familiar with the 

1 Th. Ben fey, Panischatantra (Leipzig 18.59, I 19 j ff, ) 
has collected numerous stories of this kind. But none 
of the stories about grateful animals and ungrateful 
men in Kathdsaritsarjara, 5, 79 f¥., Sinthasanadixitriin- 
sifcd, Jaiaha Hrs. 72, 73, 482, 518, is identical with 
the stories of the iV T t tivdkydmrla. 
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ttelm 3&adhivigt&hik^ife#t*hxmn$ifti IVj 137, 
Ml; Vi 320; VIII, 1304; 2427 ). 

Ahiong the "Miscellanea” of this chapter we 
find also such things as a list of faults in poetry 
(^FJT^sr ), eight kinds of poets, the good 
qualities of singing, music and dance (Wftsr 5%*, 
snsTW 3%:, ). 

feut I must stop here, t think, these gleanings 
will Suffice to show what an interesting book 
S o in d e v a 5 s Nitivakydmrta is, and that it would 
well deserve to be critically edited and trans¬ 
lated. 1 

An edition of Hemaeandra’s Laghvarhan- 
nlti^astra was published at Ahmedabad 1906.* 
This is an extract of a larger work in Prakrit, the 
Brhddarh'annitimstra which Hemacandra had 
Composed for King Kumarap&la of *Guj a rat. 
Ohly iil a few passages the wotk pfoves it's elf as 
being composed by a Jaina. 

Thus in the chapter on war. Though war is 
not prohibited, yet the King is warned not to 
enter upon war, before all other means against the 
enemy have been tried. And when war has been 
determined Oil, the King should take c&re that it 
should not ’Cause too much loss of lives, hiid such 
huttiane rules as the following are given: “ He should 
not fight with too crude, nor with poisoned, inor with 
hidden weapons, nor with such as are heated in 
fire, nor with stohes and clods.” 

1 A new edition 6t the NvtitSkySnirta has ineanwhile 

been published at the Nirhkya Bagar Press, Bo-mbay. 

2 J. Hertel has first drawn attention to this work 

( Tantrahhyayoha Trans)., Vol. 1, p, 157 ). 
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He should not kill an ascetic, nor a Brahman, 
nor a coward who has thrown away his arms, nor 
one who is near destruction, nor one who has met 
with a calamity, nor an eunuch, a naked one, one 
who has joined his hands, who is not fighting, who 
sleeps or is ill or is supplicant, or one who holds a 
blade of grass in his mouth between his teeth, nor 
a child, nor one who is about to be consecrated 
(for a sacrifice), nor one who has come ( as a guest) 
to his house”. Similar rules are found in the' 
Mctnusmrti (VII, 91 ff.). 

On the whole the Laghvarhannlti has more 
the character of a Dharmadastra than that of a 
Nitisastra, But the principal topics of the Nitisas- 
tra proper are not missing. The first Adhikara 
contains instructions and rules of conduct for kings, 
ministers, generals, and other state officials. This 
is little different from ■what we find in the Kauri- 
liya and other Nltisastras. The second Adhikara, 
too, agrees on the whole with the chapters on the 
six methods of politics (sadgun-lh), as described 
in the Kautillya-Arihasdstra and elsewhere. Niti 
is said (II, 1, 5) to be threefold, consisting of war, 
punishment, and judicial procedure. The chapter 
on dandanlti (IX, 2) begins with a quotation from 
the Jaina canon, viz. The Sthdnangasutra , where 
seven kinds of punishments are enumerated; 

fi^T Sian I 

fib »l W l*MRT: I) 

iToriis ipqiT • 

“Seven kinds of punishment are recorded in 
the Jain tradition. These are; Expression of re¬ 
s' J 
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gret, prohibition, reproach, reprimand, confinement 
to a certain district, imprisonment, and corporal 
punishment, to which the fine is added as the eigh¬ 
th by the masters of politics”. This is the only 
passage where the author refers to a Jaina text. 
And it is the most remarkable feature ofHema- 
candra’s work, that it is written almost entirely 
from a Brahmanical point of view, and only in a 
very few places any reference is made to the 
Jaina creed. All the privileges of the Brahmans, as 
well as the rights and duties of castes according 
to the Brahmanie system, are fully acknowledged 
by the Jaina author. Thus, he is in perfect agree¬ 
ment with the Brahmanie Dharmasastras (see 
Gautama, VIII, 12f; XII, 46- Apastamba II, 5, 10, 
16; Baudhdyana, I, 10, 18, 17f; II 2, 4, 1; Manu 
VIII, 369f; Ndrada XIV, 9f. and Appendix 41), 
that neither capital nor corporal punishment should 
be inflicted on Brahmans, but that they should be 
subject only to banishment. But Hemacandra 
claims the same privilege also for women and 
ascetics. 

He says (I 37) in the chapter on the King4 
duties: 

n sfpt ii 

<f Even if they have committed a thousand 
crimes, a woman, a Brahman, and an ascetic should 
be never made to suffer capital punishment, nor 
cutting off of limbs, but only punishment should 
be inflicted on them”. The same verse occurs, 
with slight variants, again in the chapter on puni* 
aliments (II, 2, 10,)' 
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5# ssm&sfa -HRfoMdqRwiH. 1 
?rrr-^i ^prt ^ gsifo u 

In the third Adhikara the vyavahara or civil 
and criminal law is treated in the same way as in 
Mann’s law-book according to the eighteen titles 
of law. Prayaseitta is the subject of the fourth 
Adhikara, with which the Laghvarhanmti ends. 
In this chapter it is interesting to find all the 
Brahmanic penances, such as pahcagavya and 
others, by the side of such prayascittas as the 
woi*ship of Jina (Jinapuja) and tirthayatra, by 
which the pilgrimage to Jaina sanctuaries seems 
to be meant. On the whole, there can be no 
doubt, that the State of Kumarapala, in spite 
of the king’s inclinations towards Jainism, rested 
on a Brahmanic foundation, and the Jainagastravi- 
jiaradas who wished to gain influence in the govern¬ 
ment, were prudent enough to respect the Brah¬ 
manic institutions and views of life. They con¬ 
tented themselves to temper Brahmanism here and 
there with Jaina ethics. 

A quotation from the Brhadarhanniti in 
Prakrit occurs in the chapter on the law of inheri¬ 
tance (p. 151); and at the end of the Strigraha- 
prakarana (p. 215) it is said, that more details 
may be found in the Brhadarhanmtisastra. Is 
there any hope, that manuscripts of this larger 
Prakrit work on politics may still be discovered? 

This short survey of the contributions of the 
Jainas to the literature of ancient India, cursory 
and incomplete as it is, will yet fully bear out 
the truth of the words which my guru, the 
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late professor Btthler, has written many years 
ago. 67 

“In grammar, in astronomy as well as in 
all branches of belles lettres the achievements 
of the Jainas have been so great, that even their 
opponents have taken notice of them, and that 
Some of their works are of importance for European 
science even to-day. In the South of India where 
they have worked among the Dravidian peoples, 
they have also promoted the development of these 
languages. The Canarese, Tamil and Telugu 
literary languages rest on the foundations created 
by the Jaina monks. Though this activity has 
led them far away from their own particular aims, 
yet it has secured for them an important place 
in the history of Indian literature and civilisation.” 
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G. Biihier, Tiber die indische sakte der Jainas (Al. 
manaoh der kais. Akademie der wissemchafteD, Wiea 


1881), P* 17 f. 
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ADDITIONAL NOTE. 


1. Siddhasena Divakara, the author of Kalya * 
namandira, lived before Manatuhga. It is the 
style of writing that is different in different 
authors. It does not allow us to conjecture that 
the one whose style is easier copied it from one 
whose style is difficult. Siddhasena Divakara 
wrote Dvatrimsadvatrimsika in difficult language. 
The work at present found is in the first 20 
Dvatrimsikas and is published by Jain Dharma 
Prasaraka Sabka, Bkavanagar. Hemacandra even 
refers to Siddhasena Divakara saying: Anusiddha- 
senam kavayah ^r: I cannot say 

how far the argument of my old friend, Dr. Jacobi, 
that Kalyanamandira appeared after Manatuhga, 
will hold good. 

In dramatic literature I can add the following 

D 

names;— 

1. Kaumudimitrdnandam (printed). 

2. PraluddhctrRauhineyam „ 

3. Draupadimayavmarani „ 

4. Vajrakarundyudham, „ 

5. Dharmabhyudayam „ 

6. SatyaharUcandra „ 

7. Raghuvilapa-nd^aka (not printed ) 

8. Rajlmati-ndlaka „ „ 

9. Jmnasuryodaya-ndtaka ( printed ) 

10. VikrdntarKauraviya-ndtaka „ 

11. Maithili parinaya-ndfaka „ 

1%. Ndtya darpana with their own commen¬ 
tary by Bamaeandra and Gunacandra. 
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JAIN AS IN INDIAN LITERATURE 


This is an excellent work on dramaturgy. 
I have a manuscript with me. During my stay 
in Shivpuri (Gwalior State) at the end of January 
1923 my honoured friend the Upadhyaya Indra- 
vijaya kindly lent me a copy of the Natyadarpana , 
taken from the original Ms. but it is not yet 
printed. It contains many interesting quotations. 
The Mrcohakapka is frequently quoted, while the 
Daridra-carudatta is only mentioned (unfortunately 
without the author’s name). From Bhasa’s 
Svapnavasavadatta a verse is quoted, which, 
however, is not found in Ganapati Sastri’s edition 
(in the 4th Act where we might expect it). 
As an exainple of an amimdna we find the 
following: 


1 


;js? # ?|t ?T5Qr Jrar n 


Many plays are quoted as sre^q^r. Are they 
the joint work of the two disciples of Hemacandra, 
or only the work of Rsmacandra? Amongst the 
dramas most frequently quoted are Tapasavatsardja, 
Ratndvodt , Venlsamhdra , and Krtyardvcma . The 
Anctrgharraghma is quoted once. Vi^akhadatta 
was hitherto only known as the author of the 
Mudrarahsasa. In the Ndtyadarpana commentary 
he is also quoted as the author of a Devlcandragu- 
pta Nlitaka, 


A critical edition of this highly interesting 
work would be very desirable. But more manu¬ 
scripts ought to be found. 
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Brhatkalkd 25 
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literature 9 
logic 27 

Buhleb, G. 18* 26, 2 (fn); 

52; 62, 1 (fn) 

Burgess, J. 18, 1 (fn) 

C 
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Canakya 34 
Candragomin 24 
Candragupta II 28; 29; 34 
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Caritrasundara 17 
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Cwrnis 10 
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Dalal, C. D. 21, 3 (fn ) 
Daridraearudatta 54 
Deiindmamdld 26 
Devdgamastotro 30 
Devaprabha, Maladhari, 16 
Devarddhi 27 ; 29; 33 
Devasuri 31 
Dev end ra 10 
Denicandragupla 54 
Dhammapada 9 


Dhammapada Commentaries 

10 

DhanaSjaya &rutakirti 17 
Dhanapfila 14; 15 ; 19; 26 
Dhartnabhyudayam 53 
Dharmadasa 19 
Dharmagho?a 18 
Dknrmanatha 16 
Dharmaklrti 30; 32 
Dharmaparihsd 19 
Dharmaiarmabhyudaya 16 
Dharmasastra 34 
Dharmavijayasuri 20, 1 (fn) 
Dharmottara 30 
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Didactic Poetry 18-22 
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Dignaga 32 
Dramatic Poetry 21 
Draupadisvayamvaram 53 
DraupadJ, story of, 10; 12 
Dvatrimiadvatritpsika 63 
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Dvyasraya Edvya 17 
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Early History of the Deccan 
23 

Epics 5 

and Puranas 9- 12 
Epic and Furanic stories, Jai- 
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fables 9 

Fleet 30, 1 ( fn ) 
folk-tales 9 
Feazbr, B. W. 2 

a 
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Gdthdkoia 20 
Gdthdsahaeri 20 
Gautama 50 
Ghotakamukha 33 
Giornale della Societa Asiaii- 
ea JIaliana 19, 1 (fn); 20, 
l(fn).20, 3(fn) 

Gnomic sayings, 13 
Grammar 33 
Gueriwot, A. 21, 2 (fn) 
Gunabbadra 12; 16 
Gunacandra 53 
Gunadhya 25 
Gunaratna 32, 1 (fn) 

H 

BaimavyakarawLa (see also Si- 
ddhahemacandra) 24 
Hammlra 18 
Hammirakdoya 18 
Hammxramadamardana 21 
Hamsavjjaya 21 
Haribhadra 10; 14; 17; 32; 

his date, 10, 2 (fo ) 
Haricandra 16 
Harivamia Purdr).a 12 
Harsaldrti 22, 3 (fn ); 33 
Hemacandra 17; 19; 20; 21; 
23; 24; 25; 26; 31;34;36; 
48; 50; 53 
Hemavijaya 11 

8 J 


« 

Hertel, J. 10; 10, 1 (fa)} 
11; 15; 19, 2 (fn); 48, 2 
< fn > 

History of Indian Literature , 
12, 1 (fn); 22, 1 (fn) 
History of Sanskrit Liter¬ 
ature 2 

Hopkins^ E. W, 2 
HuLTzsch 16, 1 (fn); 31, 1 
<fa) 

Hunter and the pigeons, the 
fable of, 6 

I 

Indian Logic 27 
Mediaeval School of, 27 
Indische studien 2, l(fn) 

Itihasa-samvada, of Jajali and 
Tnladhara, 6 

J 

Jacobi 13; 14; 17; 26; 27, 1 
(fn); 36 
Jayaducarita 18 
J aina compositions, nature 
of, 3 

Jaina Literature 9 

its estimate and apprecia¬ 
tion 51-52 
Jaina logic 27 

Jaina Sdhitya Sarnie dhalu i 
Granthamdla 10, 2 (fn) 
Jainas, good story-tellers, 10 
contribution of, 1-3 
philosophical works of,26-33 
their Narrative literature 
9-15 

Jinendra 23 
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Jayaplda 31 

Jayasimha 21; 23; 24; 31 
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Jambuddivapannattl 22, 2 

,(fn) 

Jinaklrti 11 
Jinasena 12 
Jinavijaya 10, 2 (fn) 
Jine^vara 11 
Jndnasuryodaya 56 
Jolly, J. 33, 1 (fn ); 33 • 37 ; 
43; 44 

Journal Asiatiquo 21, 2 (fn) 
Jyolisasdroddkara 22, 3 (fn) 

K 

Kadambarl 15 

Kulakacdryakathimaka 11; 

• Mfn) 

Kalhana 47 
Kalidasa 16 
Ka\yariaman(fara 53 
Kdmaidetra 22 
Kdmasutra 33 
Kanada 27 

Kanakasena Vadiraja 16 
Kankayana 33 
Kapila 33 
Kathdkosa 11 
Kathamahodadhi 11 
Katbanakakosa 11 
Kaihdnakas 11 
Kathdr atndkara 11 
Kathds 14 

Kathasaritsdgara 47, 1 (fn) 
Kaumudlinitrd?iandam 53 
Kavya 33 

Kavya and Mahakavyas, of 
the Jainas, 16-18 
Kdvydnu&asana 23 
Kielhorn, F. 24 
Kirfel, W. 22, 2 (fn) 


Kirtane, N. J. 18, 4 (fn) 
Kommentar 24, 1 (fn) 
Kosmographic der Inder 22, 
2 (fn) 

I Krsna legend 10; 12 
[ Krlydrdvana 54 
j Ksapanaka 28 
Kumarapala 17; 21; 48 
Kumdrapdlacarita 17 
Kum§rila 30 

| Kumndacandracarya 31 

! 

L 

Laber, J. 21, 1 (fn) 
Laghvarhannlti 36; 48 ; 51 
discussion on the contents 
of, 48-51 

Lawauaprasada 18 
Leumann, E. 22, 3 (fn) 
Lingdnusdsana 25 
Literary History of India 2 
Literature and Culture of 
India 2 

Literature of Ancient India, 2 
Lokatailvanirnaya 32 
Lokayata 33 
Lyrical poetry 18-22 

M 

Macdonell, A« A. 2 
WadhaYabhatta 17, 2 (fn) 
Magha 16 

Mahdbkdrata, 17; 47 
Mahagiri 27 
Mahavira's Nirv&na 12 
Makaviras udmislolras 19 
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Mailinathaoarita 17 


Jain Education International 


For Private & Personal Use Only 


www.jainelibrary.org 



JNDBX 


Manatunga 19; 53 
Manibyan&ndi 30 
Man w 50 

Manuamrti 44; 47; 49 
M athematics 33 
Mediaeval School of Indian \ 
Logic 2P, 1 (fn); 31; 32, 4 

<fn> 

Medicine 33, 1 (fn) 
Megastbenes 5 

and Kautilya, 35, l(fn) 
Meghaduta 16 
Meghavijaya 15 
Merutuhga 14; 33 
Metaphysics and Ethics of 
tha Jainas 26 
Mironow, N. 19, 3 (fn) 
Mohaparajaya 21 
Mrcchakatika 54 
Mrgavallcaritra 16 
Mudrdrdkmsa 54 
Mudritakumudacandrapraka- 
ra%a 21 

Municandrasuri 20 

N 

Nandi 22 ; 33 
Ndrada 50 
Natyadarpana 53 
Nayacandra 18 

Ndyddhammakahdo 10 
Neml 13 
Nemiduta 16 
Neminatha 16 
Nimindthacarita 17 
Neminirvana 16 
Nighantuiexa 25 
Nirbhayabhimavydyoga *21 
Nirvana, of Mahavlra, 2S 
Nvryuklis 10; 27 


5 ? 

Nitivdkyamrta 36; 47, 1 

(fn); 48; 48, 1 (fn) 
allusion to fables and tales 
in, 46-47 

compared with Arthasaatra, 
36-45 

proverbial sayings in, 45-46 
Nyaya 26; 27; 29; 32 
Nydyabindu 31 
Nyaya bin duti led 30; 31 
Nydyakumudacandrodaya 30 
Nyayasdra 31 
Nydydvatdra 28; 29 
Ny dy avatar amvrtti 28, 1 (fn) 
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Odayadeva 15 
Oldenberg 2 
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Pdiyalacchi Namamald 26 
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Pawmaoariyam 12 
Pdydsisuita 9 
Peterson, P. 15 
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34-38 

Pope, Dr. 3 

Poussin 32, 3 (fn) 
Prabandhacintamai^i 14 
Prabandhakosa 14 
Prabandhas 13 
Prabhacandra 14; 30 
Prabhdvakacarilra 14 
Prabuddharatihityeyam 53 
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PraharaqaratTidkara 20, 3 
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Samapas 5 

Samantabhadra 29; 30 
SamardiccaJcaha 14 
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